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OBSERVATIONS. 



A SORT of superstitious veneration envelops the mosc 
celebrated of the Fathers. This seems to have arisen 
either from their being called " Fathers," and from their 
being, in consequence, regarded inconsiderately as the 
fathers of the Christian Church ; or from their antiquity ; 
or from their having been for the most part bishops ; or 
from a very prevalent notion that in the Nicene age the 
Catholic Church was peculiarly orthodox and holy. A 
little consideration will dispel these delusions. .The term 
Father was applied to the bishops of that period only as 
a title of respect. The Apostles were the fathers of the 
Christian Church. It would be as correct to regard the 
present hierarchy of the Church of England as the fathers 
of the Reformation, as to reg£trd Athanasius, Chrysostom, 
Augustine, etc., as the fathers pi vthe -Christian Church. 
Although fifteen hundred years have elapsed since the 
episcopate of Athanasius, nearly three hundred years 
had passed since the crucifixion of Christ, before that 
celebrated bishop, and his contemporary bishops, defended 
the doctrine of the Trinity against the heretics. A still 
greater antiquity did not preserve TertuUian and Origen, 
who were distinguished by their zeal and learning, from 
great errors. In the fourth century, Origenism and 
heresy were almost synonymous terms ; and the hetero- 
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doxy of TertuUian was a recognised fact. In Jerome's 
Apologia adversus Rufinum^ lib. iii., he saj^s, that though 
Tertullian's genius was admitted his heresy was con- 
demned ; and that, although they admired Origen's 
knowledge of the Scriptures, they rejected his false 
doctrines : — " In TertuUiano laudamus ingenium, sed 
damnamus hseresim. In Origene miramur scientiam 
scripturarum, et tamen dogmatum non recipimus falsi- 
tatem/' 

Again, it is evidenced by undeniable facts that the 
apostolical episcopal succession was no preservative 
against heterodoxy. Indeed, at one time, under the 
pressure of the Imperial authority, nearly all the West- 
ern, as well as the Eastern bishops, subscribed the Arian 
heresy. Vincentius Lirinensis relates that the Arian 
heresy had contaminated almost the whole world ( Yincenr 
til Lirinensis Commonitorium, sect. 4 ; Parisiis, 1671) : — 
"Item quando Arrianorum venenum non jam portiun- 
culam quandam, sed pene orbem totum contaminaverit, 
adeo ut prope cunctis Latini sermonis episcopis, partim 
vi, partim fraude deceptis, caligo qusedam mentibus offun- 
deretur, quidnam potissimum in tanta rerum confusione 
sequendum foret V Even the Pope Liberius, tired with 
his exile, subscribed the Arian creed.^ Many of these 
bishops, it is true, yielded to the fear of punishment. 
But there were scores of Arian bishops who were zealous 
in maintaining and propagating their heresy. They 
held several councils, in which they condemned the 
Trinitarians. At the council of Rimini, Fleuri says that 
eighty Arian bishops were present. 

* The Romanists reproach Archbishop Cranmer with his pusillanimity. 
But Cranmer was intimidated by having witnessed from the window of his 
cell the torments of Ridley ; Liberius yielded to the tediousness of exile. 
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With regard to the condition of the visible Church in 
the fourth century, very lamentable accounts have been 
given of it by the Fathers. Basil described the bishops 
as disputing among themselves, as lacerating the Church, 
and as disturbing the flock (Basilii, tom. ii. p. 214) :— 

Frocemium dejudicio Dei. 

Kac TO ^pLKtdheoTaTOVy avrov^ tou? irpoearTcora^; a\rrq<; ev 
TOGavrq fJLCV Tq 7rpo<; €avTov<: 8ia<f>opa yvtofiri^ re Kai 80^^ 
KaOeaToora^y roaavrr} he tt} Trpo<; €VTo\a<; tov Kvpiov rffimv 
Irjaov XpcaTov evavTiOTrjrt ')(p(Ofievov^y xac ScaaTrcovraf; fiev 
ain)\eQ)<; rrjv e/cKkrjaiav tov ©eou, e/CTapaaaovTa^; Se a^e^Scos to 
irotfiviov avTOVy ©9 Kai ev avrois TfKrjpovadai wv, eiirep ttotc, 
Tcov Avofiouov €7n(f)V€VTa)P, TO, OT^ ef v/MCDV avTcop apaa-TTjaovTai 
avSpe^ Xa\ovi/T69 Siearpafjifieva, 0)9 airoairav rov^ fjLa0r)TOV<; 
OTTKrco avrayv. 

Et quod maxim^ horrendum est, reperi ipsos ecclesiaB 
praefectos in tant& inter se sententise ac opinionis diver- 
sitate constitui, sicque Domini nostri Jesu Christi man- 
datis adversari, Deique ecclesiam tam immisericorditer 
dilacerare, tamque crudeliter obturbare ejus gregem, ut 
exortis Anomoeis, nunc, si unquam alias, in ipsis quoque 
impleatur illud, " ex vobis ipsis exsurgent viri loquentes 
perversa, ut abducant discipulos post se/' 

In one of his Epistles, Basil states that no peace was 
left in the Church ; and he ascribed the power of the 
heretics to the misconduct of the bishops (Basiliiy tom. 
iii. Epist. 164): — 

ToT€ XpiariavoL fjuev irpo^ clKKtjXjov^ ecprjvrjv rjyo/Jbev Etprjvrjv 
eKeivrjv rfv o Kvpu)<; rjficv KareKt/irev, ^9 vvv ovZev t^o<; Xocirov 
VTroXeXei/mai, oirr©9 avrrjv aTrrjvG)^ air aWrjkcov aireSuo^ap^v. 

EauToc<: yap Xoyc^ofjueOa, Kai Tat9 apberepai^ afiapruiL^ Trjv 
aiTLOU TOV ein roaovrov 'xyOrjvai rrjv toov avpenKGUV Swaarreiav 
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SfceSov yap ovBev fiepo^ T179 oi/covfjbeprj^ Bca7r€(f>€vy€ top Trjq avpe- 
erect)? €fjb7rp7}(rfiov. 

Tunc Christiani pacem habebamus inter nos : pacem 
illam quam reliquit Dominus, cujus nunc ne vestigium 
quidem nobis nunc superest, adeo illam crudeliter a nobis 
invicem abegimus. 

Nobis enira causam et peccatis nostris adscribimus, 
cur tantopere diffusa sit haBreticorum potentia. Etenim 
nulla fere pars orbis terrarum haeresis incendiura effugit. 

Basil complained that charity was cold ; that the doc- 
trine of the Fathers was laid waste ; that shipwrecks 
of the faith were frequent ; that the mouths of the 
pious were silent, etc, ; also that bad bishops were ap- 
pointed : — 

AveyjrvKTav rj ayaTrr)* iropOenaL t) tcov irarepcov BtSaaKaXta^ 
vavayia irepi Tqv ttkttiv irvKva. Stya tcov evae^ovirrayv ra 
(TTOfioTa, \aoL TCOV evKTTjpUJOv oiKcov e^eXaOevTC^, ev tco VTraidpto 
irpo^ TTjv ev ovpavoi^ BecnroTVfv Ta<: X^t/ja? aipovac. 

Oo'co yap eiTL to acrOeveaTepov viroppeovat at, eKKkrjacai, 
ToaovTov eiraK/jba^ovai at, tcov avBpcoircov cjyiKap^iai, Kai et? 
SvaTTjvovf; avdpcoirov^, oiKiTpv^cov 0LKLTpi^a<;, irepiecTTT} vw to 
Tr)<; eTTLCTKOTrrjt; ovofjua, ouSez/09 (upovfievov avTCiaayeiv eavrov 
TCOV BovXxov Tov Qcov. 

Eefrixit caritas, patrum vastatur doctrina, naufragia 
circa fidem crebra. Silent piorum ora ; populus, a pre- 
cationis sedibus abactus, sub dio ad Dominum, qui in 
coelis est, manus attollit. 

Quanto enim ecclesiaB fiunt debiliores, tanto amplius 
efflorescunt hominum imperandi cupiditates ; et ad 
miseros homines, vernarum vernas, devenit nunc episco- 
patus nomen, cum nuUus ex Dei famulis eorum com- 
petitor fieri velit. 

Gregory Nazianzen also complained that the shepherds 
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had laid waste the Lord's vineyard, and that almost 
all of them had yielded to the times {Oratio xxi. 
sect. 24) : — 

To) oirn yap irotfi€V€<: rf<l>pov€v<ravTOy Kara to yeypafifiepov, 
Kac TTOLfiepe: iroWot St€(f)0€tpav rov afiTreXeova fiov, rjayyvav 
fi€pi£a €7n0vfir)T7fv, rrjv eKKXrjacav tov Geov \eyco, TroXXot? tSpayac 
Kac a^arfioi^ avpetXeyfievrjv, toi^ irpo Xpiarov xai fiera Xpiorov 
Kac ain-019 rot? /i€ya\oL<; tov Geov irepi rffieov iraOeat. II\r)v yap 
oXcyeov ayav, Kai tovtcov oaoi Sea afitKpoTr)Ta irap€ppc<fyriaaVy rj 
Sia apenjv avTe^Tjaav, ov9 eSec airepiia Kai pi^av V7ro\€i(f)07}vai 
Tft) lapaeX, iva avadaXrj 'TraXiv, Kai ava^atcoar) Tai<; eirippoLai^ 
TOV irvevpuTO^, iravT€<i tov Kaipov yeyovaai. 

Nam procul dubio *' stulte egerunt pastores,'^ ut cum 
Scriptura loquar, *' et pastor es multi vineam meam pervast- 
averunt, ac desiderabilem partem" hoc est, Dei ecclesiam, 
multis sudoribus et victimis, tam ante Christum quam 
post Christum, csesis, ac denique magni ipsius Dei pro 
salute nostra cruciatibus coUectam, probro ac dedecore 
affecerunt. Nam si perpaucos, qui vel ob nominis obscuri- 
tatem contemptui habiti fuerint, vel ob virtutem restiter- 
unt, quos Israeli seminis et radicis loco relinqui oportebat, 
ut per Spiritus influxiones rursum effloresceret, atque 
ad vitam revocaretur, omnes tempori obsecuti sunt. 

In Gregory Nazianzen's poem, addressed to the bishops, 
he gave a sad account of many of the bishops, and a still 
worse account of those who were ordained to the 
ministry. The just deduction from what has been thus 
stated is, that we must not omit to exercise great caution 
in trying the writings of the Fathers, nor receive their 
doctrinal views unhesitatingly, simply because they were 
bishops who lived in the fourth or fifth centuries. 

Another circumstance which most grievously affected 
the apostolicity of the visible Church in the fourth and 
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in subsequent centuries, was the introduction and widely 
spread diffusion of asceticism and monkery. The chief 
originator of asceticism was a young unlearned enthusiast, 
who passes in the Church of Rome by the name of Saint 
Anthony. When he was twenty years of age, having 
heard the passage read in his church wherein our Saviour 
told the young man to sell what he had and to follow 
Him, Anthony parted with his property, and went into 
retirement. He afterwards dwelt in the desert, and his 
example was followed by a multitude of others, so that 
whilst Paul, who seems to have been driven into retire- 
ment by persecution, was the first hermit, Anthony is said 
to have been the originator of the ascetics. Anthony fol- 
lowed only the first part of Christ's precept — ^he sold what 
he had, but he did not follow Christ. The apostles, who 
gave up all for Christ, followed Him whilst He went about 
among the Jews preaching the gospel and engaged in 
works of mercy. Anthony ought to have imitated the 
example of Christ. He could not be said to follow Christ 
when he retired to a solitary mountain, and withdrew 
from society. The misinterpretation of another text in- 
creased the mischief. Our Saviour declared that in 
heaven the redeemed would neither marry nor be given 
in marriage, but would be like the angels in heaven. 
Hence it was inferred, that if Christians wished to be 
perfect on earth, they must live like angels. This was a 
most subtle device of Satan. Our blessed Redeemer was 
perfect in His manhood. He took not upon Him the 
nature of angels, and He was the only exemplar of human 
perfection upon the earth. Even in heaven the redeemed, 
though they resemble the angels by not marrying, will 
in other respects differ from them. They will rise with 
glorified bodies ; they will be redeemed by the blood and 



FATHERS OF THE FOURTH AND FIFTH CENTURIES. 7 

# 

righteousness of Christ, and they will sing the praise ot 
Him in whose blood their robes have been washed and 
made white. But to endeavour to live like angels upon 
the earth, was to strive to live contrary to human nature. 
This led to the greatest fanaticism. In order to live like 
angels, it was held that human desires must not only be 
regulated, but, as far as possible, exterminated. The 
body, which was the great impediment to angelic exist- 
ence, was to be denied every comfort, and to be subject 
to endless severities. The ascetics only eat a very small 
quantity of bread, and drank a little water. They fre- 
quently fasted, and their fasts lasted sometimes for two, 
and sometimes even for four days ; they slept upon the 
ground, and for the least possible time ; they wore sack- 
cloth, and that they did not wash ; they endeavoured to 
pass their time in holy contemplation. Some loaded 
themselves with chains, others remained with their arms 
extended in the air. Delirious through fasting and fever, 
they fancied they were pursued by devils in various 
forms. 

This endeavour to live like angels was universally 
prevalent among the ascetics and monks, and gained 
for them the highest veneration from the majority of 
professing Christians. Tillemont, in his Life of An- 
thony, describes the deserts of Egypt as having become 
a paradise peopled with an infinity of angels: "Les 
deserts de TEgypt commencerent ainsi a recevoir TeiFet 
de la b^n^iction que J. C. avoit r^pandue sur ce pays 
lorsqu'il ^toit venu dans son enfance, et st devenir un paror 
dis peupU dune infinite d'angeSy puisqu'on pent bien 
donner ce nom ^ tant de solitaires et de vierges qui les 
habitoient. C'est ce que S. Chrysostome nous repr^- 
sente amplement avec son Eloquence ordinaire.'' Whilst 
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St. Anthony was the originator of the ascetics, St. Pa- 
comius, in the first half of the fourth century, is said to 
have been the first institutor of monasteries. Tillemont 
says, in his Life of Pacomius, " II est encore le Pfere et le 
premier instituteur des congregations et des ordres mo- 
nastiques." An angel is said to have appeared to him, 
and to have ordered him to build a monastery at Ta- 
benna. The monks were bound by vows of celibacy, 
and, like the ascetics, their chief aim was to live like 
angels. Their food was spare ; their clothing was coarse. 
They slept on the ground; they had no comforts or 
luxuries ; they frequently fasted. In one respect they 
differed from angels : they were taught to weep. 

Monastic institutions derived no authority from Christ 
or his apostles. The monks found their only scriptural 
exemplars in John the Baptist, and in Elias and the Pro- 
phets. This is distinctly stated by Jerome {Epist ad 
PaulinvTriy de institutione monachi) : " Habet unumquod- 
que propositum principes sues. Romani duces imitentur 
Camillos, Fabritios, Regulos, Scipiones. Philosophi pro- 
ponent sibi Pythagoram, Socratem, Platonem, Aristo- 
telem. PoetsB semulentur Homerum, Virgilium, Menand- 
rum, Terentium. Historici, Thucydiden, Salustium, 
Herodotum, Livium. Oratores, Lysiam, Gracchos, De- 
mosthenem, TuUium. Et ut ad nostra veniamus, Epis- 
copi et presbyteri habeant in exemplum apostolos, et 
apostolicos viros, quorum honorem possidentes, habere 
nitentur et meritum. Nos autem habeamus propositi 
nostri Paulos et Anthonios, Julianos, Hilarionem, Maca- 
rios. Et ut ad Scripturarum auctoritatem redeam, noster 
princeps Elias, noster Elisseus, nostri duces filii prophet- 
arum qui habitabant in agris et solitudinibus, et facie- 
bant sibi tabernacula prope fluenta Jordanis. De his 
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sunt et illi filii Rechab qui vinum et siceram non bibebant." 
Thus, whilst Jerome says that the exemplars of the 
bishops and priests were the apostles and apostolic men, 
he says that the exemplars of the ascetics and monks 
were Paul and Anthony, Julian, Hilarion, and Macarius ; 
and when he searches for exemplars from the Bible, he 
names Elias, Elisha, the sons of the prophets, and the 
sons of Rechab. He elsewhere refers to John the Baptist. 
Cassius pretended that monastic discipline was derived 
from St. Mark, but Tillemont denies this. In his Life of 
Anthony, he says : — " Mais avec tout cela il est difficile 
de croire qu'il y ait eu une succession de monastferes 
et de moines dans T^glise depuis S. Marc jusqu'au 
temps de S. Antoine, et nous avons des preuves consider- 
ables, pour ne rien dire de plus, que S. Pacome est le 
premier qui ait commence sb former un monastfere et un 
corps de religieux vers Tan 325." 

One of the natural consequences of this imitation of the 
angels was a depreciation of marriage, and the most ex- 
travagant praise of virginity. It was not denied that 
marriage was commendable, but it was held to be greatly 
inferior to virginity. Marriage was compared to silver, 
virginity to gold. To virgins was given the first place, to 
widows the second place, and to the married the third 
place. This was necessarily followed by priestly celibacy. 
Yet in Jerome's time many of the bishops and priests 
were married. Gregory Nyssen was a married man. In 
Jerome's letter Ad Oceanum, he said: — " Carterius 
HispanisB episcopus, homo et setate vetus et sacerdotio, 
unam antequam baptizaretur, alteram post lavacrum 
pripre mortu& duxit uxorein, et arbitraris eum contra 
apostoli fecisse sententiam, qui in catalogo virtutum, epi- 
scopum unius uxaris virum prseceperit ordinandum. 
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Miror autem te unum protraxisse in medium, quum 
omnis mundus his ordinationibus plenus sit ; non dico de 
presbyteris de inferiori gradu, ad episcopos venio, quos 
si sigillatim voluero nominare, tantus nuraerus congrega- 
bitur, ut Ariminensis synodi raultitudo superetur." Fleuri 
says that that Council was attended by 400 bishops {Hist 
Eccks.y livre xiv.) : — " Le concile fut nombreux, et il s'y 
trouva plus de quatre cents ^v^ques, entre lesquels on 
compte environ quatre-vingt ariens/' In his work against 
Jovinian, Jerome admitted that married men were or- 
dained as priests ; and in his letter to Vigilantius he said 
that some bishops would not ordain unmarried deacons. 
{Adversus Jovinianum.) — '* Eliguntur mariti in sacerdo- 
tium non nego, quia non sunt tanti virgines, quanti neces- 
sarii sunt sacerdotes/^ (Adversus Vigilantium-) — " Proh 
nefas, episcopos sui sceleris dicitur habere consortes, si 
tamen episcopi nominandi sunt, qui non ordinant dia- 
conos, nisi prius uxores duxerint/' 

Even the great Athanasius considered marriage as a 
vulgar institution when compared with virginity, which 
was angelic. In his Epistola ad Amunem he said, — 

Avo yap ovatov oS&v €V to) fiiay irepi Tovrcavy fiia^ fiev fierpt- 
wrepwi Kai ^uotlktj^ tov yafiov \eya>' tt;? Se erepa^ ayyeXixa^ 
Kai avuTrep^TjTOv, T179 7rap0€via<;, 

Nam duplex cum sit via in vit4, alia quidem inferior 
vulgariorque, matrimonii scilicet ; alia vero angelica et 
suprema omnium, nempe virginitatis. 

We are taught by St. Paul that to some persons is 
given the gift of continence. Such persons need not run 
away from the sight of women, or banish themselves from 
society. Those who have not the gift of continence will 
far better control their passions by prayer and a strenu- 
ous discharge of social and public duty, and, where it is 
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feasible, by marriage, than by living in caves or monas- 
teries, and practising austerities which can never purify 
the heart. Of this, Jerome is a memorable example. In 
his letter Ad Eustachium he described himself as being 
as black as an jEthiopian through exposure to the burn- 
ing sun, and as being nothing but skin and bones owing 
to his fastings, and yet he declared that his lust boiled up 
within him. In another letter. Ad Rusticum^ he re- 
lated that, having failed to expel impure desires by dwell- 
ing in the desert and by fasting, he had recourse to the 
study of Hebrew : — *' Dum essem juvenis, et solitudinis 
me deserta vallerent, incentiva vitiorum ardoremque 
naturae ferre non poteram, quem quum crebris jejuniis 
frangerem, mens tamen cogitationibus sestuabat. Ad 
quam edomandam, cuidam fratri, qui ex Hebraeis credi- 
derat, me in disciplinam dedi, ut post Quintiliani acumina, 
Ciceronis fluvios, gravitatemque Frontonis, et lenitatem 
Plinii, alphibetum discerem, et stridentia anhelantiaque 
verba meditarer. Quid ibi laboris insumpserim, quas 
sustinuerim difficultates, quoties desperaverim quoti- 
esque cessaverim, et contentione discendi rursus incep- 
erim, testis est conscientia mei qui passus sum, quam 
eorum qui mecum duxerunt vitam. Et gratias ago quod 
de amaro semine litterarum dulces fructus carpo." He 
expressed himself also as follows, in the same letter: — 
'' Vas electionis in cujus ore Christus resonabat, macerat 
corpus suum et subjicit servituti, et tamen cernit natu- 
ralem carnis ardorem susd repugnare sententiae, et quod 
non vult, hoc agere compellatur.^' Chrysostom also, in 
his sermon against those who had svbintroductas virgines, 
said, that he had heard that some who, having covered 
their bodies with iron and used other austerities, and 
every severity of discipline, could hardly restrain the 
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fury of their lusts {Chrys., Oct. Bened. ed., torn. i. p. 

287) : — " A/covofietf Be xac ein t?;? y€V€i]<; rrjf; rjfjLerepa^, ore 
TToWoi KaL (nhrjpco airdv to acofia KaTC&qaaine^;, Kai aaKKto 
irepi^oKovre^, Kai irpo^ Ta<; opwv avahpajioma^; Kopv(f>a<i, kol 
vrjaTeta av^oovref; SirjveKei Kai irawv^iai Kac aypmrvLa^ Kai 
iraaav eirihecKVVfjLepoi afcrfXaycoyuiv, Kai yvvac^iv airaaai^ 
a'irayop€vaavT€<; errL^aivecv tov BeofiaTVOv kul t^9 kclKv^tj^ ttj^ 
eavTcov, Kai ray rpoTrco tovtco iratZayayyowre^ eavrov^, fio\i<; 
irepiyivovToi rrj^ Kara tt^i; cTriOvfiiav fiaviaf;. AudiniUS autem 

et hoc nostro sseculo, quod nonnuUi ferro totum corpus 
ligantes, et sacco vestientes, et ad vertices montium cur- 
rentes, et in continuis jejuniis viventes, omnemque disci- 
phnsB severitatem ostendentes, omnibus mulieribus in- 
gressum in domunculam et tugurium suum interdicere, 
atque hac ratione seipsos castigantes, aegre tamen con- 
cupiscentise furorem comprimere/^ The monks of the 
Nicene age differed essentially from the media3val and 
modern monks. They were laymen ; they were not 
permitted to preach, but to weep. {Eier, adv. Vigil.) — 
" Monachus autem, non doctoris habet, sed plangentis 
ofBcium.^' We must also do the then existing bishops 
of Rome the justice to admit that they had little to do 
with the origin of monkery. It was reckoned by the 
Romans only fit for the vulgar, till Athanasius and the 
two monks who were his companions went to Rome. 
Through the influence of Athanasius, and subsequently 
of Jerome, it became an honoured institution, and 
rapidly extended itself. They were unhappily the chief 
physicians who inoculated the Latin Church with the 
virus of monkery. {Vita Athanasii, vol. i., Bened. edit, 
fol, p. 36.) — " Erant porro cum Athanasio viae et exsilii 
comites monachi duo -^gyptii, quorum exemplo, vitsB 
sanctimoni^, secessus studio, Romana tum ecclesia in 
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monastici instituti amorem accensa fuit. Eorura nomina 
Ammonius et Isidorus. . . . Factumque ut eorum semu- 
latione inflammati Komani, turn primum monasticara 
colerent disciplinam. Hinc monasteria multa per Ita- 
liam excitata, et institutum hujusmodi exinde per Occi- 
dentem manavit in dies latius. Addidit stimulos 
Athanasius, cum eximii monachi monachorumque patris 
Antonii praeclara gesta recensuit ; cujus abstinentiae, soli- 
tudinis, certaminum memoria, multis abdicandi saeculi 
causa fuit." The withdrawal from the world of so many 
who were the best Christians, who were the salt wherewith 
society should have been salted, who were the cities set 
upon an hill whose examples should have profited the 
multitudes of nominally converted heathen, who after 
the conversion of Constantino flocked into the Church, 
must have accelerated the wide-spread corruption in the 
visible Church, which was so generally complained of. 
It is somewhat remarkable that an abuse which is said 
to have prevailed in Koman Catholic countries in more 
modern times, should have extensively existed in the 
days of Jerome. He complained that parents who had 
deformed daughters, who were not likely to marry, dedi- 
cated them to virginity ; and that others did so, in order 
to make a better provision for their other children {Epist 
ad Demetriadem) : — " Solent miseri parentes, et non plenae 
fidei Christiani, deformes et aliquo membro debiles fiUas, 
quia dignos generos non inveniunt, virginitati tradere. . . 
Certe qui religiosiores sibi videntur, parvo sumptu, et qui 
vix ad alimenta sufficiat, virginibus dato, omnem censum in 
utroque sexu, saecularibus liberis largiuntur. Quod nuper 
in hac urbe dives quidam fecit presbyter, ut duas filias in 
proposito virginali inopes relinqueret, et aliorum ad 
omnem copiam filiorum, luxurias atque deliciis provideret. 
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Fecerunt hoc multcBy proh dolor, nostri propositi fceminaB, 
atque utinam rarum esset exemplum, quod quanto ere- 
brius est, tanto istsB feliciores, quae ne plunmarum quidem 
exempla sequutse sunt/^ It has sometimes given rise to 
surprise that virgins, who renounce the world, and who 
are supposed to be the most perfect Christians, should be 
imprisoned in convents. But it was soon found that 
where they were left unconfined, many of them violated 
their vows, and formed immoral connexions with priests 
and wandering monks. In the fourth century many who 
were devoted to virginity remained at home with their 
parents, and of these several broke their vows. The 
Benedictine editor of Gregory Nazianzen^s works records 
these abuses (tom. i. prsefatio, Ixxiii.) : — " Progrediente 
tempore abusus irrepsere ; nonnuUsB ex his virginibus 
interdum, aut parentibus fratribusque orbatse, aut in- 
firmitate, aut paupertate, aut aliis incitatae rationibus, 
clericos vagosque monachos in contubernium asciveruut ; 
atque ita factum est ut parentum ac fratrum loco suc- 
cederent clerici sive monachi, crvveiaaicTOLy introducti, 
qui etiam honestis nominibus talem et tam noxiam con- 
suetudinem obtegebant. Hinc Agapetorum et Agapet- 
arum origo, quibus nominibus tam periculosam vivendi 
normam decorabant. Hinc sanctorum patrum, maxime 
Hieronymi querelse deplorantis inflictum virginitati vul- 
nus ; in Epist. de custodia virginitatis ad Eustochium, 
^pudet dicere, inquit, proh nefas! triste, sed verum est 
Unde in ecclesias Agapetarum pestis introiit f Unde sine 
nuptiis aliud nomen waorum f Imo unde novum concu- 
binarum genus ? '' That this evil was widely prevalent 
appears from what follows : — " Tantis malis sancti patres 
querelis suis, admonitionibus et scriptis, necnon concilia 
severis edictis, obviam ire non cessarunt, quaequidem si 
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singula commemorare animus esset, longa nobis texenda 
essct historia" The extraordinary resemblance of the 
monasteries of the Bhuddists to the Koman monasteries 
is well known. Hence some persons have imagined that 
the monastic system was borrowed from India. This 
notion derives some probability from the fact that Jerome 
has recorded that crowds of monks came from India. If 
this does not prove that Pacomius derived his scheme for 
the formation of monasteries from the Bhuddists, it ac- 
counts for the glaring fanaticism which prevailed among 
the ascetics. Jerome, in his epistle to Laeta, said : — " De 
India, Perside, -Ethiopia, monachorum quotidie turbos 
suscipimus.'' Draper, in his learned work, published in 
1864, ^ives the following account of the Bhuddist monks : 
— " They live in monasteries, dress in yellow, go barefoot, 
their heads and beards being shaved ; they have constant 
services in their chapels, chanting, incense, and candles ; 
they erect monuments and temples over the relics of holy 
men. They put an especial merit in celibacy ; renounce 
all the pleasures of sense ; eat in one hall ; receive 
alms.^^ 

If the visible Church in the fourth century was dis- 
figured by monkery, it was infected also by many other 
evils. The simplicity and spirituality of the Christian 
worship was defaced by splendid processions, the venera- 
tion of relics, the invocation of the martyrs, and by other 
novel practices introduced in order to conciliate the con- 
verts from heathenism. The Kev. C. Eustace, who was 
a Koman Catholic priest, in his classical tour through 
Italy, said : — " The ancient Romans loved parade and 
pubUc shows, and introduced rich habits and stately cere- 
monies into all the branches of public administration, 
whether civil, military, or religious. This taste, so natural 
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and so useful, because calculated, whilst it feasts the eye 
and the imagination, to cover the nakedness and Uttle- 
ness of man, and clothe the individual with the dignity 
and grandeur of the aggregate body, was infused into 
Christianity as soon as Christianity became the religion of 
the empire^ and with it has been transmitted unaltered 
to moderns/^ Some of the most splendid processions were 
those in honour of the rehcs of martyrs. From Jerome's 
letter to Vigilantius, it appears that the relics were car- 
ried in golden vases, or wrapped in silk, and that all the 
bishops and the people of all the churches visited them, 
and that swarms of people collected to see them from 
Palestine to Chalcedon. We are informed also by 
Jerome, that the Emperor Constantino translated the 
relics of Andrew, Luke, and Timothy, to Constantinople, 
and that Augustus Arcadius translated the bones of the 
blessed Samuel from Judaea into Thrace. The heathen, 
when their temples were neglected, flocked to the tombs 
of the martyrs, and thus the Christian heroes were sub- 
stituted for the heathen demigods. (Hier. Epist. ad 
LcBtam.) — '^Fuligine et areanarum telis omnia Eomse 
templa cooperta sunt. Movetur urbs sedibus suis, et in- 
undans populus ante delubra semiruta, currit ad marty- 
rum tumulos/^ Many heathen and evil practices crept 
into and were tolerated in the Church. There were lying 
visions, false miracles, pious frauds. There was also a 
generally prevalent admiration of pulpit eloquence. The 
preachers were interrupted when they said anything that 
was very eloquent by loud applause. 

The voice of the people had great weight in the elec- 
tions of the bishops. Is it not to be surmised, therefore, 
that for the bishoprics in the great cities those priests 
would be elected who were remarkable for their asceti- 
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cism, patronage of monkery, eulogy of virginity, their 
eloquence, and their compliance with the popular 
tastes and prejudices ; and that gospel ministers who 
opposed monkery and fanaticism, and the veneration 
of relics, and the invocation of the martyrs, would be re- 
jected ? The voxpopuli was very powerful ; elections were 
frequently enforced by violence, and characterized by 
great irregularity. At the election of Pope Damasus,- 
the contending parties fought, and 130 dead bodies were \ 
left in one of the churches. Very serious commotions 
took place at the election of a bishop at Caesarea ; the 
people chose an unbaptized man, and, aided by the 
soldiers, compelled the bishops to ordain him. — {Greg. 
Naz., Orat xviii.) Even the election of the great Athan- 
asius to the see of Alexandria was carried by the clamour 
of the populace, who would not permit the bishops to 
leave the church till they had elected him ( Vita Sand. 
Atkanasii, tom. i.. Opera Athani, Bened. edition) : — Hinc 
concursus, clamor, vota publica plebis catholicse Athana- 
sium sibi Episcopum efflagitantis. Hoc animo multitudo 
innumera confluit in ecclesiam, ubi tum erunt jEgyptii 
episcopi eadem de causa coacti. Tum plebs incensa 
cupidine optati potiundi, edito clamore, rogare, obtestari 
praesules, Athanasium exposcere, deinde, versis ad Chris- 
tum precibus, obsecrare concedi sibi postulatum virum ; 
non passuros de ecclesia episcopos excedere, donee adlectus 
Athanasius esset; virum frugi vociferantes, religiosum, 
vere Christianum, ascetam, vere Episcopum. His permoti 
^gyptii Episcopi Athanasium in sedem Alexandrinum 
provehunt ; et quidem ingenti populorum plausu laetitia- 
que.^^ Nothing could be more irregular than the election 
of Ambrose to the bishopric of Milan. When he was 
proclaimed to be the future bishop by the popular voice 

B 
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of both Arians and Trinitarians, he was an unhaptized 
layman^ an eminent lawyer. Augustine says (torn, ii., 
oct. edit., p. 1195), ^'Scio post obitus episcoporum, per 
ambitiosos aut contentiosos solere ecclesias perturbari/^ 
If, in consequence of the popular errors, and of popular 
election, fears may be justly entertained that the Fathers, 
who were so highly esteemed by the majority of the 
visible Church at a time when so many errors were preva- 
lent, were not untainted by them, those apprehensions are 
greatly increased by the fact that the Fathers are so highly 
praised by the divines of the Church of Rome, who are 
so ready to appeal to their works when they are engaged 
in controversy. Accordingly, we find that the principal 
Fathers of the fourth century were all either ascetics or 
monks, or the patrons of monkery ; that they venerated 
relics ; that they in vocated the martyrs; that they recorded, 
or believed, lying wonders ; that one of them spoke of a 
pious fraud ; and that by some of them the existence of a 
purgatory, though not the Roman purgatory, was held. 
Chrysostom, before he was ordained a priest, lived for 
four years with a monk, and afterwards lived for two 
years in a cave practising austerities ; he was famed for 
his eloquence. Basil and Gregory Nazianzen, having 
obtained great celebrity for their learning at Athens, 
went into the desert and practised asceticism ; they 
were celebrated for their eloquence. Jerome began his 
Christian career in monasteries ; he then went into the 
desert, between Syria and Arabia, and nearly lost his 
reason by his austerities. He was not elected a bishop, 
because he only consented to be ordained a priest, upon 
condition that he should never be required to execute 
priestly functions. But he owed his powerful influence 
to his asceticism and his talents. Ambrose, when he was 
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young, imbibed from two of his relatives, who were pro- 
fessed virgins, his affection for the institution of virginity. 
He was both learned and eloquent. After he became a 
bishop he was so zealous in his endeavours to persuade 
young ladies to take the vow of virginity, that at Milan 
mothers locked up their daughters. Augustine was dis- 
tinguished by his eloquence ; he was converted by Am- 
brose ; and probably derived from him his extravagant 
opinion of the transcendency of virginity. He sedulously 
employed himself in the foundation of monasteries in 
Africa. It will thus be seen that there is just ground 
for employing great caution in reading the works of the 
Fathers of the fourth century. 

Also, with every desire to regard the Fathers of the 
fourth and fifth centuries with due respect, it must be 
admitted that the Church of Rome has borrowed from 
them many of her absurdities. She finds exemplars of 
her highly-commended fanatical self-mortification in Chry- 
sostom and Jerome, and in the austerities of Antony and 
Hilarion and Simeon the Stylite, recorded by Athan- 
asius, Jerome, and Theodoret. We smile when we are 
told by the BoUandists that when the bones of St. Domi- 
nick were carried through the streets of Bologna, the 
whole town was filled with the paradisiacal odour which 
proceeded from them. But the same portent is related 
by Jerome, in his Life of the hermit Hilarion : — " Toto 
corpore, quasi adhuc viveret, integro, tantisque fragrante 
odoribus, ut delibutum unguentis putares.'^ Also Lucian, 
who lived in the fourth century, wrote, as we are told by 
Augustine, a letter in Greek to all nations to inform 
them of the finding of the body of St. Stephen. That 
letter was translated by Avitus, and is to be found in 
vol. vii. p. 1128, of Augustine's works (oct. Bened. edit., 
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1837). Lucian says that when they came to the place 
where St. Stephen's body was, an earthquake took place, 
and such a sweet fragrance exuded, that those who were 
present thought they were in the delights of paradise ; 
and that seventy-three sick persons were cured by the 
sweet odour : " Cum autem pervenissemus deorsum, in- 
venimus locum Sancti Stephani in parte orientis, sicut 
audieram. Et statim terrdo motus factus est, et tanta 
suavitas et fragrantia odoris inde egressa est, quantum 
nuUus hominum sensisse se meminit ; ut putaremus nos 
in amaenitate paradisi esse. Multitude namque populi 
aderat nobiscum, inter quos erant infirmi variis languori- 
bus : in ips& hor^ mox de odore suavitatis ejus septua- 
ginta et tres animse curata9 sunt." Chrysostom, in his 
Sermon on St. Eustathius, tom. ii., p. 723 (oct. Bened. 
edit.), said that those who were far distant from Thrace 
perceived the sweet odour of his body : Kai on ov yjrevSa 

ra Xeyofieva, fiapTvpes vfiec^. To fiev yap acofia tov fxapTVpo^ 
Kevrai ev &paKrj, vp,ei^ he ovk ev OpaxTj Butrpi^ovre^, aXKa 
iroXv Trj<; xwpa? e/cetvi]^ a<f>€aTr)/coT€^ avTiKafi^aveaOe rrjf; evcoSca^ 
€K ToaovTOv hiaoTrifiaTO^i Kai Bca tovto avveXrjXvOaTe, Kai ov 
SiCKCoXvae ti;9 oBov to firjKo^, ovk eafieae tov ypovov to ifKrjOo^, 

" Enimvero falsa non esse quae dicimus, vos mihi testes 
estis. Nam marty ris quidem situm est corpus in Thracia ; 
vos autem qui in Thracia non versamini, sed ab ilia re- 
gione multum dissiti. estis, suavem odorem, tantis spatiis 
interjectis, percipitis, ideoque convenistis, nee eum vise 
longinquitas impedivit, nee diuturnitas temporis ex- 
stinxit/' The relation in the Roman Breviary, and in the 
bull of canonization, that St. PhiUp de Neri, the founder 
of the Oratorians, possessed the faculty of discovering 
immoral persons by their smell, has frequently afforded 
entertainment to Protestants. The same privilege is 
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said by Jerome to have been possessed by the hermit 
Hilarion : — " Habebat enim senex banc gratiam, ut ex 
odore corporum vestiumque, et earum rerum quas quis 
tetigerit, sciret cui dsamoni, vel cui vitio subjaceret.'^ It 
seems to Protestants passing strange that it should have 
been imagined by Roman CathoUcs that there was any 
connexion between dirt and sanctity. In his third 
volume of the Lives of the Archbishops of Canterbury, 
the Dean of Chichester records (p. 177), of Archbishop 
Edmund Rich, that " looking only to the purity of the in- 
ner man he always eschewed the bath/' For this, that 
hydrophobic prelate could have adduced patristic autho- 
rity. Gregory Nazianzen, when eulogizing those holy 
men who dwelt in the desert, amidst their other peculi- 
arities describes them as not washing their feet : avLirro- . 
TToSai Kai x'^fmievva^ — " Hos inquam, pedibus illotos, et 
humi cubantes." Basil {Epist. ii. Gregorio), speaking of 
the dress of the monks, said that their habit should be 
neglected, their hair squalid, and their dress dirty : 

SxVM'^ Vf^^VM'^^^^' ,fcofi7) atJ)(jJL7)pa' eaOrj^; pxnrtoaa. Jerome, 

in his letter Ad Matrem et Filiam, said that a shining skin 
betrayed a dirty mind : " Nitens cutis sordidum ostendit 
animum.*' And in his letter Ad Monachum Rusticum, he 
said that dirty clothes were proofs of a clean mind : " Sor- 
didse vestes, candidae mentis indicia sunt.'' Athanasius 
relates of Anthony, among his other excellences, that 
he never washed the dirt off his body, nor his feet 
with water, if he could possibly help it, and that he was 
never seen with his clothes off : Mrjre a-cofia hut pwrov vhan 

Xoucra?, fi'rfre oXa)9 tou9 TroSa? airovf^a^, tj xav aiiKo)^ 6^9 vhcop 
auTov^;, %a>/9&9 avtiyicqf; avaa")(pfi€vi, eK^aXeiv. . . . a\X ovSe 

yvfwa>0€VTa Tt9 avrov ecopaxev. Jerome, in his letter to 
Sabianus, assigned two reasons for the cutting off of the 
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hair of the virgins and widows, which is contrary to 
nature, either because they never washed, or lest, as they 
never used oil either for their heads or faces, they should 
be troubled with the little animals which are wont to he 
generated between the hair and skin, and by the accumu- 
lated dirt: — "Pene scitur ab omnibus. Hoc autem du- 
plicem ob causam, de consuetudine versum est in naturam, 
vel quia lavacrum non adeunt, vel quia oleum, nee capite 
nee ore norunt, ne a parvis animal ibus, quae inter cutem 
et crinem gigni solent, et concretis sordibus, opprimantur.'* 
The absurd apparitions of the devil to St. Dunstan, St. 
Dominick, and other Roman Catholic saints, are rivalled 
by those related by Athanasius and Jerome in their Lives 
of Anthony and Hilarion ; and with regard to lying 
wonders, the numerous miracles said by Jerome to have 
been wrought by Hilarion vie with those of the Eoman 
saints. Among other wonders, within the space of thirty 
days he is said to have cast devils out of 200 persons. 
In fine, it cannot be denied that in the writings of the 
Fathers of the fourth and fifth centuries, amidst their sil- 
ver and gold, we find many things which " shrink from 
the frown of criticism.^' Protestants dififer from Roman- 
ists in this respect : the former have extracted the silver 
and the gold only ; the latter have disfigured their religion 
with the wood, hay, and stubble of the Fathers. 

There is another circumstance which impairs very 
much the authority that might otherwise be ascribed to 
quotations from the works of the most celebrated of the 
Fathers. Neither the Greek Church, nor the Church of 
Rome, nor the Church of England, has ever presented 
the Christian world with an authorized canon of the 
works of the Fathers. After their decease, multitudes of 
supposititious works were published in their names, and 
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did their strange work for 800 or 1000 years, till the 
revival of literature. Endless disputes have taken place 
respecting the genuineness of many of these. The Bene- 
dictines have rejected a vast number of the works 
ascribed to Jerome, Chrysostom, Augustine, etc., but those 
learned scholars were not infallible ; and of the genuine- 
ness of some which they retained they have spoken 
doubtfully. We must also recollect that the Benedictine 
editions are not in all libraries, and that in other editions 
of the Fathers, sermons and treatises, which the Benedic- 
tines have pronounced to be supposititious, are numbered 
among the genuine works. And if such a vast amount 
of fraud has been perpetrated with regard to the works 
of the Fathers, what guarantee have we that those works 
which are genuine have not been interpolated so as to 
favour Eoman Catholic doctrines and practices ? There 
is abundant reason to believe that the monks and other 
copyists have expunged sentences adverse to, and have 
introduced sentences favourable to, Romanism. The 
Benedictines aflFord the strongest testinaony to the mul- 
titudinous works which were fraudulently published by 
other authors, and by the ancient booksellers, as the 
works of the Fathers. In the preface to the folio edition 
of the first volume of Basil's Works, p. 6, the Benedictine 
editor declared that not only a few, but that all BasiFs 
works had been questioned : — " Reliquum erat ut vera 
Basilii opera a falsis secernerem ; quae secretio negotium 
mihi exhibuit vel maximum, cum adducantur in contro- 
versiam non pauca qusedam scripta, sed omnia. Et vero 
dissident inter se eruditi de numero homiliarum in Hexae- 
meron et in Psalmos. Orationes illsB una et triginta non 
omnes uni et eidem scriptori tribuuntur. Duo quos 
habemus de baptismo hbri revocantur in dubium a qui- 
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busdam. In controverso est liber de vera virginitate. 
Araplissimus ille in priora sexdecim Isaiae capita non 
caret suspicione orani. De quinque in Eunomium libris 
non una est omnium sententia. Sunt quos non puduit 
ultima quindecim libri de Spiritu Sancto capita, eaque 
praecipua, in falsis et subdititiis ponere. Antiquorum et 
recentiorum de asceticis opinion es inter se Concordes non 
sunt. Vix certi quidquam definiri potest de Liturgia. 
Jurgiorum ac discordiarum quoddam quasi seminarium 
continent epistolse. Nam quo anno, quo mense, a quo, 
ad quem, qu^ de re conscripta sint, quotidie vehementer 
acriterque disputatur. Quam autem proclive sit in tanta 
hac rerum ac sententiarum varietate tanquam in illuni 
nocte errare, vident, opinor, omnes/' Of the evils which 
had resulted from the mixing of the false works of the 
Fathers with the true ones, the same learned Benedictine 
editor complains {Basil, tom. ii. pref. p. 1), in the fol- 
lowing words : " Fortasse nullum est hominum genus, 
qui magis nocuerint bonis studiis, quam eorum, qui vera 
sanctorum Patrum scripta cum falsis miscuere. Quot 
enim mala hinc et olim nata sint, et hodie nascantur, 
nemo qui non omnino rerum ecclesiasticarum rudis sit, 
ignorat. Dogmata obscurantur, fsedantur moralia, his- 
toria vacillat, traditio perturbatur, et, ut verbo dicam, si 
semel apud sanctos patres genuina cum adulteris con- 
fundantur, omnia inter se confundi necesse est. 

" Ejus, quod dixi, mali frequentiora sunt exempla, quglm 
ut aliqua referre opus sit. In memoriam tamen revocabo 
impudentiam ApoUinaristarum et Eutychianorum, qui 
cum sua pro sinceris ac germanis sanctorum patrum 
scriptis promulgassent, ita totam infestarunt Ecclesiam, 
ut ejusmodi vulnus coalescereac sanarinecdum potuerit. 
Nam hodieque (an. 1 722) tanta est dissensio inter erudi- 
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tos de quorundam scriptorum auctore, ut si quis aut 
magni illius Athanasii episcopi Alexandrini, aut Julii 
Surami Pontificis, aut Gregorii tliaumaturgi testimonium 
aliquod proferat, statim audias qui dicant non Athana- 
sium, non Julium, nom Gregorium talia dixisse, sed Apol- 
linarium, cujus olim opuscula quaedam summis illis viris 
subdole tributa sunt, quo facilius simpliciores in errorem 
inducerentur. Sed ut nunc de ApoUinaristis et Eutychi- 
anis taceam, universfe dicam innumera incoramoda eodem 
illo ex fonte fluxisse." 

Another Benedictine editor, the learned Bernard de 
Montfaucon, in his Preface to Chrysostom's Works (vi.), 
speaking of the vast number of works falsely ascribed to 
Chrysostom, said that innumerable insignificant Greek 
writers sought to give authority to their works by affixing 
to them Chrysostom^s name ; and that the booksellers, in 
order to sell more works and to entice purchasers, did 
the same thing : — " In ilia vero tanta anecdotorum sylva, 
spuria bene multa reperiuntur. Nam innumeri pene 
Graeculi, non ingenio minus, quam setate dispares, cum 
nee fama celebrarentur, nee suapte opera nomen sibi 
parere posse confiderent, mutuato Chrysostomi nomine, 
aliquam sperabant scriptis suis adjici dignitatem ; hinc 
accidit ut plerumque imperitorum hominum malfe auctus 
sit tam peritus artifex. Non hsec una fuit tam immanis 
accessionis causa ; siquidem bibliopolae veteres, ut libros 
plures venderent, praemisso ementitoque Chrysostomi 
nomine, emptores hac arte alliciebant. Ex iUis vero 
spuriis ea solum publicare animus est, qua) alicujus sunt 
momenti; csetera autera inepta atque futilia, utpote 
digna tenebris, intacta manebunt. Ex iis vero spuriis, 
quae Savilius et Fronte Ducseus jam publici juris fecerunt, 
nullum praetermittendum duximus, ne quid in editione 
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nostra desiderari videretur ; tametsi inter ilia, pluriraa 
certe sunt luce indigna, quae nemo sanus sine stomacho 
legere possit/' It appears from the above, that besides 
the many spurious works, which had been published and 
circulated under the name of Chrysostom, which the Bene- 
dictine editors have published, there were many which 
they deemed to be beneath their notice. A great many 
spurious works which were published under the names of 
Augustine and Jerome are appended to the Benedictine 
editions of their works. The spurious works to which 
Jerome's name was appended fill the fifth folio volume 
of the Benedictine edition of his works. 

These spurious works circulated in the Eastern and 
Latin Churches undetected for many centuries ; and by 
them the hyperdulian worship of the Virgin Mary, mira- 
culous pictures, the torments of purgatory, the assump- 
tion of the Virgin Mary, etc., were upheld. Their spuri- 
ousness was undetected by Roman Catholics of high 
ecclesiastical rank, and by men of no mean intellect. Of 
this fact, the following are memorable examples. The 
learned Cardinal Pole was completely deceived by spuri- 
ous letters of Athanasius, said to be written to Pope 
Mark, who succeeded Pope Sylvester, and also by the 
spurious letter of the Council of Nice to Pope Sylvester. 
In his work, De Baptismo Gonstantini (Labbaeus, tom. 
xiv. p. 1728), Cardinal Pole says, — " Hsec in Athanasii 
literis, quas communes cum cseteris ^gyptii episcopis ad 
Marcum dedit, qui Sylvestro in pontificatu successit, 
scripta habentur.'^ In the margin in LabbaBus it is noted 
that these letterswere supposititious ; and Athanasius's 
letter to Pope Marcus is placed among the spurious works 
by the Benedictine editor (tom. iii. folio edition). The 
Cardinal continues, " Haec vero redarguit non solum 
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Athanasii testimonium, sed ipsius quoque concilii Nicoeni 
ad ipsum Sylvestrum epistola, atque hujus ad eandem 
responsio, item legatorum in concilio subscription es, 
denique acta synodi Romanse ab ipso Silvestro coactae, in 
qu& omnia Nicaenae synodi decreta comprobavit." The 
learned Bower, in his Lives of the Popes, when writing 
of Pope Sylvester, says (tom. i. quarto edit. p. 113), " As 
for the letter from the Council of Nice to Sylvester ; his 
answer ; the acts of a Council of 275 bishops, supposed to 
have been held by him at the request of the fathers of 
the Council of Nice, to confirm their canons and decrees ; 
his letter to the bishop of Gaul in favour of the Church 
of Vienne ; the acts of two other Councils said to have 
been held by him at Eome, — they are all pieces universally 
rejected by men of learning, and deemed no less fabulous 
than the instrument of Constantino's donation, and that 
prince's journey with Sylvester to the Council of Nice.'' 
With regard to the pretended baptism of Constantino by 
Sylvester at Rome, Bower says (p. 112) :— "That Con- 
stantino was baptized at Nicomedia, and not at Eome, is 
affirmed in express terms by Theodoret,Sozomen, Socrates, 
and Photius ; and among the Latins, by St. Ambrose, St. 
Jerome, and the Council of Rimini." 

In Pope Gregory Seventh's letter to Heriman, he said 
— " Et quid beatus Ambrosius in suo pastorali inter has 
dignitates decreverit. Honor, inquiens, et sublimitas 
episcopalis, si regum fulgoii compares et principum dia- 
demati, longfe erit inferius, quam si plumbi metallum ad 
auri fulgorem compares." 

The above passage of Ambrose is contained in the 
Benedictine edition, in a spurious work ascribed to 
Ambrose, under the title of De Dignitate Sacerdotali. The 
Benedictine editor of Ambrose's works (tom. ii. p. 350), 
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has said, in his admonition, " Ambiguum non erit earn 
sancto Ambrosio suppositam fuisse ; . . . quod nihil con- 
tineat ab Ambrosii et ingenio et saeculo non alienum." 

The above extract from this spurious work was not only 
quoted by Pope Gregory vii. as genuine, but it found its 
way into Gratian's Decretals, when they were pubHshed 
by the authority of Pope Gregory xiii., which Decretals 
are part of the canon law of the Church of Rome. De- 
cretum Gratiani emendatum et notis illustratum ungb cum 
glossis Gregorii xiii. pontificis maximi jussu editum, ad 
exemplar Romanum diligenter recognitum. — (Tauriniy 
1620.) 

Deer eti prima pars. Dist. 96. c. 10. 
" Gelasius, papa, Anastasio Imperatori. 

" B. item Ambrosius, licet Sanctus, non tamen univer- 
salis ecclesise episcopus, pro culpa, quae aliis sacerdotibus 
non adeb gravis videbatur, Theodosium magnum impera- 
torem excommunicans ab ecclesi^ exclusit ; qui etiam in 
suis scriptis ostendit, quod aurum non tam pretiosium sit 
plumbo, quam regi^ potestate sit altior dignitas sacer- 
dotalis, hoc modo, circa principium sui pastoralis scribens. 
Honor, fratres, et sublimitas episcopalis nullis poterit 
comparationibus adsequari. Si regum fulgori compares 
et principum diademati, longb erit inferius quam si 
plumbi metallum ad auri fulgorem compares : quippe 
cum videas regum coUa et principum submitti genubus 
sacerdotum, et osculatsl eorum dexter4, orationibus eorum 
credant se communiri/' 

Another remarkable instance of the way in which the 
Popes have been deceived by the spurious works of the 
Fathers is presented us by an extract from a spurious 
work of Augustine, which is contained in the present 
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Eoman Breviary, of which it is said in the title-page that 
it was corrected by the decree of the Council of Trent, 
and S. Pii v., pont. max. jussu editum, et Clementis 
Till, primum, nunc denuo Urbani P.P. viii. auctoritate, 
recognitum. In the Pars Hiemalis Die ix, Decembrisy lect. 
vi., an extract is given from a spurious sermon of Augus- 
tine, in which it is said of the Virgin Mary, " Accipe 
quod offerimus, redona quod rogamus, excusa quod time- 
mus; quia tu es spes unica peccatorum." The above 
sermon is placed among the works falsely ascribed to 
Augustine by his Benedictine editors, and they show 
that Augustine could not have written it in the follow- 
ing note {Aug., oct. Bened. edit., tom. v. p. 2, p. 2842, 
Sermo 195, De Annuntiatione Dominica) : — "Alias, *de 
Sanctis' 18. In appendice hie sermo nunc primum col- 
locatur. Dubium relinquunt Jovanienses, et Fulgentio 
a quibusdam tribui dicunt. Rejiciunt omnino ut falsum 
Verlinus et Vindingus. Nee injurid sane, tametsi in Bre- 
viario Romano et nonnullis aliis legatur sub Augustini 
nomine die i. ct. 2, annuae solemnitatis propter Deiparse 
Nativitatem celebrandum institutae. Enimvero si de 
Nativitate B. Virginis, sicuti vere in manuscriptis nostris, 
uno excepto Corbeiensi inscribitur, compositus fuit ; auc- 
torem habeat necesse est recentiorem Augustino^ qui ali- 
quoties testatur in sermonibus de nativitate Joanuis 
Baptistae, hujus tantum et Christi Domini nativitatem in 
ecclesia aevo suo celebrari solitum . . . opus quippe est 
alicujus consarcinatoris, qui hue congessit plures ad ver- 
bum sententias superiorum sermonum, 119, 120, 121. 
Hence it appears from the evidence of the learned Bene- 
dictines, that, dating from the time when the corrected 
Roman Breviary was published until the present day, in 
consequence of the Papal correctors of the Breviary 
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having been deceived by this spurious sermon, upwards 
of half a million, at the lowest computation, of Roman 
Catholic priests have been falsely taught by their Bre- 
viary, which they are bound under pain of mortal sin to 
read every day, that Augustine said that the Virgin 
Mary was the "sole hope of sinners/' It thus appears that 
by spurious writings of the Fathers, the learned Cardinal 
Pole, the celebrated Pope Gregory vii., the compiler of 
the last edition of Gratian's Decretals, and Pope Gregory 
XI II., who sanctioned the publication of that edition, the 
corrector of the Roman Breviary, and the Popes who ap- 
proved of their corrected edition, and all the Roman 
Catholic priests from their day to the present hour, have 
been deceived. A still more memorable instance of this 
deception remains to be noticed, viz., that of the 350 in- 
fallible Fathers of the second Council of Nice, which is 
numbered by the Church of Rome among the General 
Councils, it being in her reckoning the seventh General 
Council. A most absurd description was written of a 
miraculous picture by some impostor, and was ascribed to 
Athanasius, and it seems to have obtained a general cir- 
culation in his name. It related (tom. iii. Bened. edit. 
Athan\, p. 243) that a Christian who dwelt in a cell 
at Berytus, where there were many Jews, painted a pic- 
ture of our Saviour ; and that he having left his cell, it 
was occupied by a Jew. The neighbouring Jews, hearing 
that this Jew had a picture of Jesus in his cell, were 
greatly enraged. They drove him out of his cell, and 
determined to inflict upon the picture all the insults and 
injuries which our Saviour suffered. They spit upon the 
picture's face, they smote the cheeks, they put nails in 
the hands and feet. Lastly, they pierced his side with 
a spear ; when, behold 1 a vast quantity of blood and 
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water burst forth. They are said to have applied this to 
several diseased persons ; and wonderful cures were ef- 
fected by it of the blind, lame, deaf, etc. Moved by this 
miracle, the Jewish priests and people were converted. 
This was one of the evidences which induced the 350 in- 
fallible Fathers of the second Council of Nice to decree 
that an honorary worship, rifjajrcKi] irpoaKtwrjai^j was to be 
paid to sacred images. This wonderful story was pro- 
duced to that holy Council by the bishop of Nicomedia 
as the narrative of Athanasius, contained in one of his 
sermons ; and in Labbseus' Councils it is said that the 
holy fathers were so moved by it that they wept {Lab- 
bcBUSy torn. vii. p. 218). The notary and deacon Ste- 
phen read it to the Council ; and Constantino, the bishop 
of Constance, in Cyprus, said that Athanasius had caused 
all the holy Council to be affected and to shed tears, since 
he had shown that images were not only to be venerated, 
but that they wrought great cures : IBov xai o tits Adav- 

aaiof; €iro>vvfw<i iraaav Tqv wyiav awoSov Tarrjv 'jrapeaxevao'e 
Karavvyrfvac kcu BaKpvaaL, eiretSr) ov fiovop aeTrrwi aura? eyvco- 
pureuy dXKa Se laaei^ airoTekovcra^ — " Constantius sanctis- 

simus episcopus Constantise Cypri dixit. En is, qui ab 
immortalitate cognominatusest, totam sanctam synodum 
banc fecit compumgi et lacrymari ; quoniam non solum 
venerandas esse cognovit, verum etiam maximas gerere 
sanitates." These 350 holy Fathers shedding tears at the 
conclusion of the narrative of the miraculous picture must 
have been a most sublime spectacle ! The Benedictine 
editor of Athanasius's works spoke of this story as follows : 
" In historiam imaginis Bery tensis admonitio. Athanasii 
non esse hoc opusculum, sed imperiti alicujus et infacundi 
hominis, eruditus nemo non judicat, quare non est quod 
in ea re probanda immoremur. Antiquum tamen esse ex 
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eo liquet, quod in concilio Nicaeno ii. Athanasii nomine 
lectum fuerit ; atque, teste Constantino Constantise Cypri 
episcopo, patribus eo coactis lacrymas excusserit/' 

Not only were multitudinous surreptitious works pub- 
lished in the names of Basil, Jerome, Chrysostom, and 
Augustine, but also of Ambrose. With regard to the 
numerous supposititious works published in Ambrose's 
name, the Benedictine editor says, in his preface to the 
second volume : "Enimvero non possumus satis mirari tot 
libros atque sermones sancto doctori suppositos fuisse, qui 
ab ejus ingenio, stylo, sseculo penitus abhorrent, et quorum 
nonnuUi inter aliorum scriptorum opera circumferuntur." 
The same Benedictine editor informs us, in his preface 
to the first volume, of a Roman edition of Ambrose's 
works, which was undertaken by the Cardinal de Monte- 
alto, afterwards Pope Sixtus v., and he says respecting 
it : " Dolendum tamen est in eadem hac editione reperiri 
multa, quae non ab haereticis modo, verum etiam ab ortho- 
doxis haud sine causa minus probantur/' The same 
editor admits, also, that the Protestants accused the 
Benedictines of corrupting the editions of Ambrose's 
works : " Interim heterodoxi, qui omnem lapidem 
movent, quo patrum auctoritatem valeant declinare, 
magno strepitu ac tumultu nobis, uti diximus, corrup- 
tionem Ambrosianarum editionum oggerunt/' 

This irremediable uncertainty respecting the genuine- 
ness of the works of the Fathers, and of their being un- 
corrupted by interpolation, and unimpaired by deletion, 
must ever render judicious Christians indisposed to sur- 
render in their favour the apostolic precept, " Try the 
spirits/' There is also an essential diflFerence observable 
between the writings of inspired and uninspired men. 
It matters not what may have been the rank, education, 
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age, or previous mode of life of the former ; he may have 
been ignorant, poor, worldly, before he shall have been 
called by God, and miraculously inspired to write or 
preach ; but whatever he shall have spoken or recorded by 
divine inspiration must be deemed to be of unquestionable 
authority. It is otherwise with uninspired and fallible 
men. We must inquire into their situation by birth, 
their religious education, their early life, etc. We have 
seen that Athanasius, Basil, Gregory Nazianzen, Chry- 
sostom, and Jerome, after an excellent classical educa- 
tion, commenced their religious career as ascetics. 
Ambrose was a lawyer ; Augustine for the first thirty 
years of his life was a profligate and worldly man ; he 
was once a Manichsean ; he was a celebrated rhetorician. 
After his conversion by Ambrose he paid particular 
attention to his instructions. These circumstances ne- 
cessitate great caution in reading the works of these 
celebrated Fathers. Inquiries must also be instituted 
respecting their age and circumstances when their seve- 
ral works were composed. At the present day, the re- 
ligious opinions contained in a work composed by an 
inexperienced deacon, would not, until they had been 
strictly examined, be regarded with as much deference 
as those published by a divine of mature age. It must 
be the same with the works of the Fathers. A similar 
observation will apply to the works of any recent convert. 
It has been related that Ambrose, when he was at Milan 
endeavouring to abate the strife which prevailed there 
respecting the nomination of a bishop, to his own exceed- 
ing surprise and dismay, though he was an unbaptized 
layman, was elected by the popular cry as their bishop. 
We cannot, therefore, pay much deference to his early 
works. He ingenuously admits, that at first it was his 

c 
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duty and province rather to learn than to teach 
{Ambrosi. torn. ii. folio, Bened. edit., De O^iis Mini- 
strorum, lib. i. p. 3) : " Ego enim raptus de tribunalibus 
atque administrationis infulis ad sacerdotium, docere vos 
coepi, quod ipse non didici. Itaque factum est ut prius 
docere inciperem, quam discere. Discendum igitur mihi 
siraul et docendum est, quoniam non vacavit ante discere/' 
When we inquire who were his chief preceptors, we find 
they were Basil, Origen, and the Jew Philo. The two 
latter were very unsafe preceptors, and Basil was an 
ascetic and a great patron of monkery, and a venerator 
of relics. In the Benedictine preface to the first volume, 
it is stated that Ambrose used Origen's books, though 
with great caution ; that he borrowed some things from 
Basil. He also consulted Didymus and the martyr Hippo- 
litus. Basil is also said to have frequently imitated the 
Jew Philo in his allegorical interpretations : " Secundum 
ecclesise patres nominandum censemus Philonem Judaeum, 
virum multse eruditionis, quem allegoricis interpretationi- 
bus indulgentem satis frequenter imitatus est sanctus 
doctor." Several of Jerome's letters were written when 
he was about twenty-four years of age. He admits, 
in his preface to St. Matthew's Gospel, his great haste : 
" Omissa auctoritate veterum, quos nee legendi, nee se- 
quendi mihi facultas data est." In his exposition of the 
latter part of the Prophecies of Ezekiel, Jerome acknow- 
ledges his incompetence ; and by the perusal of his com- 
mentary the reader is imdoubtedly landed in the misty 
regions of doubt and perplexity : " Ego in explanatione 
templi Ezekielis, et caeterorum quae ad finem ipsius volu- 
miuis pertinent, fateor me pro rei magnitudine nihil dig- 
num scribere." One of the books which is in the highest 
reputation among the Romanists, is Chrysostom's work 
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upon the priesthood. If we are to believe Socrates, it 
was written '* cum diaconus esset.^' In this work he says 
that the power of the priests in forgiving sins is judicial. 
In his fortieth sermon on the apostle Paul's first Epistle 
to the Corinthians, delivered by Chrysostom at a later 
period of his life at Antioch, he says that " God only 
forgives sins'' (Bened. oct. edit., tom. x. p. 442, Horn. 

40) : nai<T€i<;, avOponre, ravra Xeytov, afiaprrj/jiaTa yap 

ct<f)C€Pa4. fiovoD 06© BvvaTov — " Ludis, homo, haec dicens ; 
nam solus quidem Deus potest peccata remittere." By 
the admission of Gregory Nazianzen, it is necessary to 
inquire into the age and experience of the Fathers w^hen 
they composed their works ; for he testifies that very 
many of the clergy in his day affected to be masters 
when they were quite unacquainted with their religion 
{OraL ii. tom. i. Bened. folio edit.): Axx! ovtco to Trpayfm 

eppiTnai kql avyK€j(yTai, Kai outo) /caKco^ BiaxeifieOa, (oare ol 
irKjeLov^i rjfMov, iva [irj XeyoD iravre^, irpiv airodeaOac a^eBov ttjv 
TrpfOTfjv Tpi^a KaL to ra iraiZiKa ^JreWi^eaOai, irpiv irapeKBeiv 
€49 TWi 0€Ui<i av\a<;, irpiv tcov epwv ^ifiXcov k av ra ovofiaTa, 
irpiv Kaivrjf; icai iraXaia^ 'xapaKTrjpa yvtopurai Kai ra? wpoaTara^, 
, . . €v0v^ eafiev (To<f>oi Kav SiSaa-KoXoc — " Verum ita pro- 
jecta et confusa hsec res est, tamque male afBcimur, ut 
quamplurimi ex nobis, ne omnes dicam, prius fere quam 
primam comam objecimus, puerilique more balbutire 
desierimus, priusquam in divina atria introierimus, prius- 
quam* sacrorum librorum vel nomina ipsa noverimus, 
priusquam novi veterisque (testamenti) characterem 
et auctores cognitos habuerimus, statim sapientes et 
magistri sumus." 

The eloquence and erudition of the Fathers must be 
acknowledged by all who are conversant with their 
works ; but these acquirements * afibrd new grounds for 
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caution. It is the nature of high-flown eloquence greatly 
to exaggerate, to use figurative language, and to speak 
very positively of the signs as if they were the things 
signified. Of this the Romanists avail themselves in 
their discussions with Protestants, especially in their de- 
fence of transubstantiation. So strong are some of the 
figurative expressions of Chrysostom, and of one or two 
others of the Fathers, that the question whether they 
spoke figuratively or not, could only be decided by raising 
them, if it were possible, from the dead, and learning 
their true opinion from their own lips. Hence, in all 
discussions in which the authority of the Fathers is 
appealed to, after a bellum plus quam civile among them, 
the Romanist and Protestant advocates leave the field 
of controversy with drums beating and colours flying, 
each of them claiming the victory, and the audience, 
almost blinded and choked by the learned dust which 
has been flying about, are left in the most embarrassing 
doubt and perplexity. Great learning is not unaccom- 
panied with disadvantages. Learned commentators are 
frequently not content with the plain and obvious mean- 
ing of the Scriptures, but endeavour to discover hidden 
mysteries, which are the offspring only of their own 
imaginations. Ambrose and Augustine frequently fell 
into this error, of which the following are a few ex- 
amples. The six waterpots at the marriage-feast where 
our Lord turned the water into wine, are held by Augus- 
tine to signify the six ages of the world {St. Aug. in 
Joannis Evang., tract, ix., Bened. oct. edit. 3, part ii. 
p. 1784, In principio fecit Deus ccelum et terrain) : — 
" Inde usque ad hoc tempus quod nunc agimus, sexta 
aetas est, ut saepe audistis et nostis. Nam prima aetas 
computatur ab Adam usque ad Noe ; secunda a Noe 
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usque ad Abraham ; et sicut Matthaeus evangelista per 
ordinem sequitur et distinguit, tertia ab Abraham usque 
ad David ; quarta a David usque ad transmigrationem in 
Babyloniam; quinta a transmigratione in Babyloniam 
usque ad Joannem Baptistam ; sexta inde usque ad finem 
seculi. . . . Ideo erant ibi sex hydriae, quas jussit im- 
pleri aqua. Sex ergo illse hydrisD, sex setates significant, 
quibus non defuit prophetia." Again, where it is written, 
" And Andrew said, Here is a certain boy, who has five 
loaves and two fishes/' Augustine makes the boy signify 
the people Israel; the two loaves are said by him to 
represent the Jewish priestly and regal oflSces ; he makes 
the five fishes signify the five books of Moses {Aug. in 
Joannis Evangelium^ tractatus xxiv. p. 1960) : "Brevi- 
ter ut curramus, quinque panes intelliguntur quinque 
libri moysi, merito non triticei sed hordacei, quia ad vetus 
testamentum pertinent. ... Si quaBramus quis fuerit 
puer iste, forte populus Israel erat. . . . Duo autem 
pisces, videntur nobis significare duas illas in Veteri Tes- 
tamento sublimes personas, quae ungebuntur ad populum 
sanctificandum et regendum, sacerdotis et regis." To the 
words of the apostle Paul, ^^ what is the breadth, and 
length, and height, and depth," Augustine gives the follow- 
ing signification : He says that the breadth means good 
works ; that the length means never-ending perseverance ; 
that the height means the final conclusion to which all 
works are referred ; the depth signifies the profundity of 
the grace of God. Augustine had been speaking of our 
Saviour's crucifixion, and it was in reference to His cross 
that he quoted St. Paul's words {in Joannis Evang., tract, 
cxviii. p. 2438) : "Et tamen ea significari recte intelli- 
gitur quod ait apostolus, ^qucB sit latitude, et longitiuio, et 
altitude, et profundum! Lata est quippe in transverse 
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Hgno, quo extenduntur pendentis manus ; et significat 
opera bona, in latitudine charitatis ; longa est a transverso 
ligno usque ad terrain, ubi dorsum pedesque figuntur : et 
significat perseverantiam in longitudine temporis usque in 
finem ; alta est in cacumine, quo transversum lignum 
sursum versus exceditur, et significat supernum finem^ 
quo cuncta opera referuntur ; quoniam cuncta quae lati- 
tudine ac longitudine bene ac perseveranter fiunt, prop- 
ter altitudinem divinorum facienda sunt prsemiorum. 
Profunda est in ea parte qua in terra figitur ; ibi quippe 
et occulta est, nee videri potest, sed cuncta ejus apparen- 
tia et eminentia inde consurgunt ; sicut bona nostra de 
profunditate gratice Dei/' Augustine says that by the 
reed was signified the Scripture, because by the reed 
might be signified the letter which was written by a reed. 
It required Augustine's genius to make that discovery 
{in Joannis Evangeliurriy tract, cxx. p. 2442): "Per 
arundinem vero Scriptura significabatur, quae implebatur 
hoc facto. Sicut enim lingua dicitur vel grseca vel latina, 
vel alia quselibet sonum significans, qui lingua promitur ; 
sic arundo dici possit littera, quae arundine scribitur." At 
Peter's last fishing, Augustine says that by the seven 
disciples who were present was signified the end of time 
{in Joannis Evangelium, tract, cxxii. p. 2454) : " Quod 
ergo septem discipuli fuerunt in ista piscatione, Petrus et 
Thomas, et Nathanael, et duo filii Zebedaei, et alii duo, 
quorum nomina tacentur, isti suo septenario numero finem 
significant temporis. Universum quippe septem diebus 
volvitur tempus." Ambrose considers that by the foal of 
the ass on which Christ sat, was meant the Gentiles 
{Ambrose, de Gain and Abel, lib. ii. c. 3) : "Unde non 
otiose miramur in evangelic quod super pullum asinae 
sederit dominus Jesus, quia populus Gentilis csepit esse 
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Christi liostia, qui secundum legem habebatur immundus/^ 
In his work De Elia et Jejunio, he says that Daniel taught 
the lions to fast. If he did, they soon forgot their lesson ; 
for it is to be presumed that they devoured the men who 
had accused him, and who were cast into the den, and 
whose bones they broke in pieces {De Elia et Jejunio, 
c. vii.) : " Daniel vir desideriorum, trium hebdomadarum 
jejunio leones quoque docuit jejunare ; missus in laccum, 
in adamantis rigorem abstinentiaesoliditate duratus non 
patuit vulneri. Sic eum constrinxerant jejunia, ut in 
ejus corpus ferarum morsibus locus esse non posset/' The 
Scripture says that God closed the mouths of the lions ; 
but Ambrose says that Daniel made his body as hard as 
adamant by a three weeks^ fast, so that the teeth of the 
lions could not penetrate it. Ambrose, in his Exposition 
of Luke's Gospel (lib. iv. p. 1354, Bened. folio edit.) 
thinks that the fish which Peter caught signified the first 
martyr : " Et fortasse primus hie piscis primus est mar- 
tyr, in ore habens didracma, hoc est, pretium census. 
Didracma nostrum, Christus est. Habebat igitur primus 
ille martyr, Stephanus scilicet, in ore thesaurum, cum 
Christum in passione loquitur.^' Ambrose says that the 
general opinion, with which he seems to agree, was that 
the seven loaves, with which the four thousand persons 
were fed, signified the sevenfold grace of the Holy Spirit ; 
and that the two fishes, with which the five thousand were 
fed, signified the Old and New Testaments {Exp. Evang. 
sec. Luc, lib. vi.) : " Ibi duo pisces, hie sine numero ; 
unde plerisque septiformis Spiritus gratiam in panibus 
definitam, in piscibus quoque duplicis testamenti figuram 
intelligendam putaverunt/' Where it is said that five 
sparrows are sold for a penny, Ambrose endeavours to 
extract a secret sense out of it, and makes the five spar- 
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rows represent the five senses, — the touch, the smelling, 
the taste, the sight, and the hearing {Exp. Evang, sec. 
Luc, lib. vii. torn. i. p. 1436): "Possumus tamen hie 
discutere aliquod intelligentiae spiritalis arcanum prse- 
sertim cum hoc videatur absurdum, ut homines non potius 
hominibus quam passeribus comparentur. Videntur enim 
quinque isti passeres quinque esse corporis sensus, tactus, 
odoratus, gustus, visus, auditus/^ Jerome deduces the 
superiority of virginity over marriage from the fact that 
in the ark the number of the unclean animals was even, 
whilst the number of the clean animals was uneven [Hier. 
Epist. ad Ageruchiam de Monogamia) : " Quod si de 
mundis septenia ponuntur, id est, imparia; et in hoc 
virginitatis ac pudiciti^ palma monstratur. Egressus 
enim de area, Noe Deo victimas immolavit ; non utique 
de pari, sed de imparl numero, quia alterum fcetibus 
atque conjugio, alterum sacrificio prseparatum est/' 
Jerome deduces an argument against second marriages 
from the fact that Christ attended only one marriage 
{Epist pro libris advs. Jovinianum, Bened. edit., tom. 
iv. p. 234): "Nam quum proposuissem, quod Dominus 
isset ad nuptias in Cana Galilese, post quaedam etiam 
hsBC addidi : Qui enim semel ivit ad nuptias semel 
docuit esse nvbendum^' a strange inference, with which 
very few will agree. In the same eagerness to find 
scriptural evidence to prove a fallacy, Jerome adduces 
the passage in the Apocalypse, where it is said that 
the redeemed shall follow the Lamb wherever He 
goes, to prove the ubiquity of the saints upon the 
earth, and hence that they can hear the invocations 
of living Christians {Hier. adv. Vigil.) : " Sequuntur 
agnum, quoquumque vadit. Si Agnus ubique, ergo et 
hi qui cum agno sunt, ubique esse credendi sunt." We 
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find Cyril of Alexandria, whose works contain much that 
is valuable, indulging in forced interpretations ; thus, in 
his work De Adoratione in Spiritu et Veritate (lib. ii.), 
he intimates that by the not burning of the bush, when 
tha Lord appeared to Moses, it was shown that the light 
of the law would not enlighten the Jews. Also it is said 
by him that Moses* extending his hand and taking up 
the serpent, signified Christ, who was the hand of God, 
taking up the prostrate human race. Cyril also says, in 
his sermon against John, the schismatic bishop of An- 
tioch, that David, when he advanced with a sling against 
Goliah, was a type of Christ, and that the five stones 
signified the Church, which has many precious stones by 
which Christ will conquer. The above are forced inter- 
pretations, but they work no harm. Far more objection- 
able were Chrysostom^s and Jerome's expositions of the 
passage in the apostle Paul's Epistle to the Galatians, 
where he says that " when Peter was come to Antioch, 
he withstood him to the face, because he was to be 
blamed.'* Those Fathers said that Paul only pre- 
tended to find fault with Peter. Augustine strongly 
censuied Jerome for representing the apostles as having 
been guil^tof dissimulation. He said truly, in his letter 
to Jeromejrlq^^xpositione quoque Epistolse Pauli apos- 
toli ad GlKtMHnvenimus aliquid quod nos multum 
moveafc ' Sr OTra^id Scripturas sanctas admissa fuerint, 
velut oflBciosa mendacia, quid in eis remanebit auctori- 
tatis ?" Still more objectionable is Ambrose's comment 
on the passage in the 4th chapter of Luke, where it is said 
of our Saviour, " and afterward he hungered." Ambrose 
imagined, as it was not said of Moses and Elias that 
after their forty days' fast they hungered, that if our 
Lord had really hungered, he would have been inferior 
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to them, and that, therefore, he only pretended to hunger, 
in order that Satan might tempt him, and that it was a 
pious fraud. The supporting the unholy conjunction of 
piety and fraud, of which the former is the offspring of 
heaven, and the latter the offspring of hell, by our 
Saviour's example, was in the highest degree reprehen- 
sible {Ambrose, Expos. Evang. sec. Luc. lib. iv. torn. i. 
p. 1338, fol. edit. Bened.) : " Quid vero sibi vult quod 
evangelista Dominum esurisse significavit, cum de Moysi 
et Eliae jejunio nihil tale videamus expressum ? Num- 
quid hominum patientia Deo fortior est 1 Sed qui qua- 
draginta diebus esurire non potuit, ostendit non cibum 
esurisse se corporis, sed salutem ; simul ut adversarium 
lacesseret jam timentem, qui quadraginta dierum fuerat 
jejunio vulneratus. Et ideo fames Domini pia fraus 
est/' 

In the preceding comments upon the works of the 
Fathers of the fourth and fifth centuries, it is not intended 
to speak of them with disrespect. It is only desired to 
dispel a sort of superstitious veneration for them, which, 
if unchecked, might lead to the adoption of their errors. 
Neither is it to be imagined that they are responsible for 
all which enlightened and unprejudiced Protestants must 
reluctantly censure in their writings. There can be no 
doubt that their works have been grievously interpolated. 
We cannot otherwise account for their self-contradictions. 
We find them in some passages ascribing our justifica- 
tion wholly to Christ ; in other passages, alms and tears 
and good works are said to blot out sin. In some places, 
the forgiveness of sin is ascribed to the priests ; in others, 
to God only. Some passages favour the doctrine of 
transubstantiation ; others favour the Protestant doc- 
trine. These contradictions might be multiplied. It is 
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observable that to the Scriptures only infallibility was 
ascribed by the Fathers ; and that, whilst they criticised 
the works of the more ancient theological writers, they 
did not assume infallibility for themsekes. It has been 
seen that Jerome elected only what he deemed to be 
correct from the writings of preceding religious commen- 
tators. He freely delivered his opinion respecting the 
literary productions of other patristic authors. He cen- 
sured Tertullian^s style. It has already been noted that 
he accused him of heresy. He said that Cyprian gave no 
dissertations on the Scriptures. He remarked that the 
martyr Victorinus could not express what he understood. 
He affirmed that Lactantius was more skilled in destroy- 
ing error than in defending truth. Arnobius, he said, was 
unequal and too copious, and his work was ill-arranged 
and confused. He censured Hilary for his involved and 
decorated obscurity (JEpist ad Paulinum de Institutione 
Monachi) : " Tertullianus creber est in sententiis, sed 
difficilis in loquendo. Beatus Cyprianus instar fontis 
purissimi, dulcis incedit et placidus, et quum totus sit in 
exhortatione viitutum, occupatus persecutionum angus- 
tiis, de Scripturis divinis nequaquam disseruit. Inclyto 
Victorinus martyrio coronatus, quod intelligit, eloqui non 
potest. Lactantius quasi quidam fluvius eloquentiae Tul- 
lianse, utinam tam nostra affirmare potuisset, quam facile 
aliena destruxit. Arnobius inequalis et nimius, et absque 
operis sui partitione confusus. Sanctus Hilarius Galli- 
cano cothurno attoUitur ; et quum Grseciae floribus adorne- 
tur, longis interdum periodis involvitur, et a lectione sim- 
pliciorum fratrum procul est.*' Augustine, as has been 
already remarked, censured Jerome's exposition of a 
passage in the apostle Paul's Epistle to the Galatians. 
Chrysostom also, for the same cause, was rebuked by the 
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bishop of Hippo. That justly celebrated Father, in his 
letter to Jerome, exhorted him to confess his error 
{Aug. ad Hieronm.)]: "Quare arripe, obsecro te, ingenuam 
et vere Christianam cum charitate severitatem, ad illud 
opus corrigendum et emendandum, et 7raXiva>Siav, ut 
dicitur, cane. Incomparabiliter, enim, pulchrior est 
Veritas Christiana, quam Helena Graecorum.^^ Jerome 
says that almost all Ambrose's works are filled with 
Origen's sayings {Hieronm. Apologia adversus Rufinum) : 
" Habuit Ambrosium, cujus pene omnes libri hujus ser- 
monibus pleni sunt.'^ 

Cyril of Alexandria, in his treatise on worshipping in 
spirit and in truth, begs to be excused if he should err 
{De Adoratione in Spiritu et Veritate, lib. ix.) : Ovkow, 

eyo) fJL€P, 0)9 epi, <f)paaai t€ kuc voeiv iretpaaofiai. Aia/jutp" 
ravovTL Se tov oXtjOoxj^ xai fieLov r} ^(prj tt) rmv vorjfiaToyv 
TrpoafiaXKovTCy (rvyypcofJLoyv eao* To yap ev eaoirTpco re Kai 
aiviypxni pkeireLV, airoa^Xeiev av eaff ore Kau tov aKpifirj 

T€ Kav €fi(l>pova vow — " Ego vero, ut potero, et inteUigere 
et explicare conabor; sed si a veritate aberravero, et 
minus quam oporteat, sensuum prsestantiam assecutus 
fuero, veniam, dabis : nam quia in speculo et aenigmate 
videmus, eflScitur nonnunquam ut vel prudens et dili- 
gens animus labatur.^' 

Cyril, when opposing Nectarius, says that we must dili- 
gently examine all things that are written concerning our 
Saviour and divine doctrine, and should favourably re- 
ceive those writings which rightly attain the true mean- 
ing of the sacred writings {B. CyriUi. Archiepi. Alexand. 
adversus Nestorium, lib. i.) : ^ev Se ow apa Xen-TO)^ re 

KUL St€a-fii\evfi€vci)<; SoKL/Jua^eiv airavra ^fiekerriKOTa^ kul v<o 
BL€yrjy€pfi€vo> 'XpoDfievoi^ TrepiTvyxfiveiv rjfia^ roi^ tivodv avyypafJL- 
fjLoav, Kai fiaaavL^€LV €vrej(y(i)<;, ova-irep av iroiouno "Koyov^ irepL 
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rov iravrtov rjfioDV SoDrrjpo^ XpiaTov, A7rofiifi€UT0ai re, xac fia\a 
opOco^y T0U9 OTL &7 fiaXiara hoKifiov^ icai efiiropararov^ tcop 
apyvpoTTpaTcav, ol irpoavevTai fiev tcov vofiiafiaroov rcov evSoKi- 
/WW, a7ro/3\r)TOV iroteurOai airovZa^ovai to Trapaarjfwv xai 
fiifia)fir)/iep' Kai irpo^ ye tovto rjfia^ o [laKapio^ Havko*; irapa- 
OTf/Uy Xeyav, yiv€a0€ BoKCfioL rpaTre^crac, iravra Bofcifia^ere, to 
/caXov KaTc^ere. .... AoKLjjMOTeov ovv apa, xac \iav i/)(yai% 
Ta9 irept tcov Oeuov Boj/juitcov avyypa<f)a^' xav fiev ti<; loi icaT 

€V0V TOU GKOTTOV TCOV lepOOV ypafJLfiaTODV Kat TTJV €V ye TOVTOUTl 

(ra(f>7j /cat airXaveo'TaTTjv Bulttoi, Tpi^ov, KaTaKpoTeiaOca Kai 'jrpo^ 

rjfKov Tot9 €49 op6o7rr)Ta ylr7j(j)oi,<; — *' Oportet igitur ut exci- 
tati ad omnia subtiliter et accurate probanda, et pervigili 
utentes animo quorundam scripta legamus, et quid de 
nostro omnium Salvatore Christo loquantur, diligentur 
exquiramus ; optimeque imitemur probatissimos ac per- 
itissimos nummularios, qui probos nummos admittunt, 
falsos autem et adulteros studiose rejiciunt. Ad quam 
rem nos beatus Paulus hortatur, dicens, Estote probi 
nummularii, omnia probate, quod bonum est tenete. . . . 
Examinanda sunt igitur, et quidem subtilissime, quae de 
divinis dogmatis scribuntur ; ac si quis recto itinere ad 
scopum sacrarum literarum tendit,et certam in his veram- 
que semitam percurrit, is nostrarum quoque sententia- 
rum rectum iter approbantium plausu excipiatur/^ 

Augustine, when writing against the Donatist Crescen- 
tius, said that he did not disparage Cyprian, when he 
drew a distinction between his writings and the authority 
of the Scriptures, by which all other writings must be 
tried. In his work on Baptism, against the Donatists, 
he said that the Holy Scriptures are to be preferred to 
all the subsequent writings of the bishops He declared, 
also, that even General Councils might err (S. Angustini 
Episc. contra Cresconium Donatistam, lib. ii. 31, oct. 



46 CONCISE OBSERVATIONS UPON TUB 

Bened. edit.) ; " Nos enim nuUam Cjpriano facimus 
injuriam, cum ejus quaslibet litteras a canonica divi- 
narum Scripturarum auctoritate distinguimus. Ne- 
que enim sine causa tam salubri yigilantia canon 
ecclesiasticus constitutus est, ad quem certi Pro- 
phetarum et Apostolorum libri pertineant, quos om- 
nino judicare non audeamus, et secundum quos de 
caeteris litteris vel fidelium vel infidelium libere judice- 
mus . . . verba ejus ex epistola ad Jubianum inseruisti 
litteris tuis, quibus eis placuisse monstrares, baptizandos 
eos esse in ecclesia catholica, qui fuerint in hseresi vel 
schismate baptizati. Ego hujus epistolse auctoritate non 
teneor; quia litteras Cypriani non ut canonicas habeo, 
sed eas ex canonicis considero, et quod in eis divinarum 
Scripturarum auctoritati congruit, cum laude ejus ac- 
cipio ; quod autem non congruit, cum pace ejus respuo." 
{Augustini de Baptismo contra DonatistaSy lib. ii. 4) : 
"Quis autem nesciat sanetam Scripturam canonicam, 
tam Veteris quam Novi Testament], certis suis terminis 
contineri, eamque omnibus posterioribus episcoporum 
litteris ita prseponi, ut de ilia omnino dubitari et dis- 
ceptari non possit, utrum verum vel utrum rectum sit, 
quidquid in ea scriptum esse constiterit ; episcoporum 
autem' litteras quae post confirmatum canonem vel scripts© 
sunt vel scribuntur, et per sermonem forte sapientiorem 
cujuslibet in ea re posterioris, et per aliorum episcoporum 
graviorem auctoritatem doctioremque prudentiam, et 
per concilia licere reprehendi, si quid in eis forte a veri- 
tate deviatum est ; et ipsa concilia quae per singulas 
regiones vel provincias fiunt, plenariorum conciliorum 
auctoritati quae fiunt ex universe orbe sine ullis araba- 
gibus cedere ; ipsaque plenaria saepe priora posterioribus 
emendari ; cum aliquo experimento rerum aperitur quod 
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clausum erat, et cognoscitur quod latebat/' In one of 
his letters to Jerome, Augustine said that he regarded 
the Holy Scriptures as infallible, and that with regard 
to the writings of others, however distinguished they 
might be for sanctity or learning, they only persuaded 
him that they did not violate truth when they were sup- 
ported by the canonical authors, or by probable reason- 
ing {Aug. Episc. Epist classis ii. epist. 82, oct. Bened. 
edit.) : ^* Ego enim fateor charitati tuae, solis eis Scrip- 
turarura libris qui jam canonici appellantur, didici hunc 
timorem honoremque deferre ut nullum eorum auctorem 
scribendo aliquid errasse firmissime credam, ac si aJiquid 
in eis ofFendero litteris, quod videatur contrarium veri- 
tati ; nihil, quam vel mendosum esse codicem, vel inter- 
pretem non assecutum esse quod dictum est, vel me 
minime intellexisse, non ambigam ; alios autem ita lego, 
ut quantalibet sanctitate doctrinaque prsepolleant, non 
ideo vei um pirtem quia ipsi ita senserunt ; sed quia mihi 
vel per illos auctores canonicos, vel probabili ratione, 
quod a vero non abhorreat, persuadire potuerunt." 
Augustine's rule ought to be followed by all who study 
the Fathers in the present day. Private judgment 
ought to be exercised in reading their works, and their 
doctrinal opinions ought to be assented to only when 
their correctness is manifested by the testimony of the 
Scriptures, or by conclusive reasoning. It is also worthy 
of remark, that, notwithstanding that all Roman Ca- 
tholics are pledged by the creed of Pope Pius iv. to in- 
terpret the Scriptures only according to the unanimous 
consent of the Fathers, the Romish doctors admit the 
fallibility of the Fathers. Dr. Delahogue, for instance, 
who was one of the Professors of Divinity at Maynooth, 
and whose treatises on religion constitute one of the 
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class-books for the instruction of the students who are 
designed to become priests, expressly stated in his trea- 
tise De EccUsia Ghristi, that the Fathers were fallible. 
In proof of this he adverted to the errors of Justin, 
Irenaeus, Cyprian, Origen, and TertuUian : " Ut aliquis 
hoc venerando Patrum nomine appelletur non requiritur 
prime ut in nuUis erraverit, cum in illorum agmine hono- 
rificum teneat locum S. Justinus, qui piorum defunctorum 
felicitatem usque ad ultimi judicii diem differendam esse 
censuit; S. Irenaeus qui millenariorura errori patrocin- 
atus est ; S. Cyprianus qui credidit iterandum esse bap- 
tismum ab hsereticis collatum ; imo inter Patres constanter 
recensiti fu^re Origines et Tertullianus, qui in tarn mvltis 
erraverunt/' 

It is well known, as we have already stated, that the 
Church of Rome lays great stress upon the unanimous 
assent of the Fathers. In the creed of Pope Pius iv., 
which is the Roman Catholic creed, every Roman Ca- 
tholic pledges himself to interpret the Scriptures only 
according to the sense of the Catholic Church, and the 
nnanimotis assent of the Fathers. This article of the 
creed was drawn up in obedience to the decree of the 
Council of Trent. In its fourth session, an. ch. 1546, in 
the decree respecting the editions and use of books, it 
was decided as follows {Sacros Gomf. Studio, P. Labbsei 
et G. Cossartii, torn. xiv. p. 747 — decretum de edUione 
et usu sacrorum librorum) : " Praeterea ad coercenda 
petulantia ingenia, decernit, ut nemo suae prudentiae in- 
nixus, in rebus fidei et morum ad sedificationem doctrinae 
Christianae pertinentium, sacram Scripturam ad suos 
sensua contorquens, contra eum sensum quern tenuit et 
tenet sancta mater ecclesia, cujus est judicare de vero sensu 
et interpretatione Scripturarum sanctarum, aut etiam 
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unanimem consensum patrum, ipsam Scripturam sacram 
interpretari audeat, etiamsi hujusmodi interpretationes 
nulla unquam tempore in lucem edendce forent. Qui con- 
travenerint, per ordinarios declarentur, et poenis a jure 
statutis puniantur/' It appears, therefore, that by the 
decree of the Council of Trent, all persons were liable to 
be punished who ventured to interpret the Scriptures 
contrary to the unanimous assent of the Fathers, even 
although that unanimous assent should never have been 
published. The creed of Pope Pius iv. goes beyond the 
conciliar decree. By the decree it was forbidden to 
adopt any interpretation which was adverse to the unani- 
mous assent of the Fathers. Apparently, therefore, 
where they differed, it might be allowed to Romanists 
to exercise their private judgment. But the creed of 
Pope Pius IV. binds Roman Catholics to interpret Scrip- 
ture only according to the unanimous assent of the 
Fathers ; and, consequently, Roman Catholics cannot 
interpret any Scriptural passages respecting the mean- \ 
ing of which the Fathers have differed. Now, this is a 
decree which completely precludes the exercise of pri- 
vate judgment. The Council of Trent binds the mem- 
bers of the Church of Rome to yield implicit obedience 
to the unanimous assent of the Fathers, even although 
it has never been published, and although the great 
majority of Roman Catholics must consequently be igno- 
rant of it. Until the present day, the Church of Rome 
has never presented her members with a list even of the 
names of the Fathers. The Fathers begin, according to 
the Church of Rome, with those who lived at the close 
of the first century, and they end with St. Bernard • 
in the twelfth century. It is presumable that of the 
Roman Catholic laity, upon a very liberal estimate, not 

D 
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one in fifty is acquainted with even the names of the 
Fathers. The Church of Rome has never presented her 
members with an authorized canon of the genuine works 
of the Fathers. She has never attempted the correction 
of the text of their works. She has nevertheless the 
eflFrontery to prohibit in her creed every Roman Catholic 
from interpi^ting the Scriptures except according to the 
sense of the Church, which has not given an infallible 
interpretation of a single chapter of the Bible, and 
according to the unanimous sense of the Fathers, which 
the great majority of Roman Catholics have no means 
of ascertaining. Having bound her members by such a 
rule of interpretation, she was bound to do four things, 
all of which she has neglected to perform. She was 
bound in duty — 15/, to present Roman Catholics with an 
infallible interpretation of the Scriptures ; 2dy to set forth 
the names of the Fathers ; Zd, to construct a canon of 
the genuine works of the Fathers ; Uh, to correct the 
text of the works of the Fathers. The result of all 
Roman Catholics being pledged by their creed to inter- 
pret the Scriptures only according to the unanimous 
assent of the Fathers, is, that no Roman Catholic, be he 
pope, cardinal, bishop, priest, or layman, can give an in- 
terpretation of many of the most important texts of the 
Bible, without violating the pledge which he has given 
by adopting the creed of Pope Pius iv. 

The notion that the Fathers are unanimous in their 
interpretation of the Scriptures is a complete fallacy. If 
they had been unanimous, their unanimity must have 
been the result of supernatural inspiration. When they 
commented upon the Scriptures, they were widely dis- 
tant from each other ; they did not confer together or 
consult each other ; they were not all of them contem- 
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poraries. Augustine wrote in Africa, Chrysostora at Con- 
stantinople, Jerome in Judaea, Ambrose in Milan, Cyril 
at Alexandria, etc. They differed even respecting the 
canon of the Scriptures. Jerome, Athanasius, Gregory 
Nazianzen, and the Council of Laodicea excluded the Apo- 
crypha from the canon ; Augustine, an African Council, 
and a Roman Council included them in the canon. In the 
very beginning of Genesis we find the Fathers at variance. 
Origen held that the waters above the firmament were 
good spirits, and that the waters under the firmament 
were evil spirits. Basil justly regarded that opinion as 
absurd. Gregory Nazianzen agreed and differed with 
both of them. He agreed with Origen respecting the 
spirits above the firmament, and with Basil he rejected 
Origen's opinion respecting the spirits beneath the firma- 
ment. A very extraordinary notion was entertained by 
Athanasius and Gregory Nazianzen respecting the creation. 
They were of opinion that, though in the Mosaic narrative 
of the creation it is said to have occupied six successive 
days, the creation was in fact instantaneously effected. It 
is hardly necessary to observe that that was not the gene- 
ral opinion of the Fathers. These matters are more fully 
stated by the Benedictine editor of the works of Basil, 
in pages 13 and 15 of the Preface, in the first volume 
of the folio edition. The Preface contains the extracts 
from the works of Origen, Athanasius, and Gregory 
Nazianzen. We find a difference of translation, which is 
of essential importance in the sentence which God pro- 
nounced on Satan, etc. Some of the Fathers said that it 
was the woman ; and others, that it was the woman's seed, 
which should bruise the serpent's head. According to 
Chrysostom's version, it was the woman's seed (in Gene- 
sis iii., Hom, xvii.) : — " airro^ <rov Trjfyrjaei K€<f>dXr}v!^ Am- 
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brose {De Fugd Sceculi, c. vii.) says,-^-" Ipsa tibi ob- 
servabit caput/' It is not needful to say more upon the 
translation of this text, since the editors of the Roman 
Catholic English Douay Bible, in their note upon this 
text of Scripture, admit the patristic differences : " V. 15, 
' she shall crush,^ — ipsa, the woman ; so divers of the 
Fathers read this place, conformably to the Latin ; others 
read it ipsum, viz., the seed/' Again, where it is said 
(Genesis vi.), " The sons of God saw the daughters of 
men that they were fair/' Chrysostom denied that the 
sons of God were angels ; but Justin and Clemens Alex- 
andrinus were of the contrary opinion (Chrys. in c. vi. 
Genes. Horn, xxii.) : AvOpcoiroi fiev yap exkijOriaap vtoi 
Geov, ayyeXoL Be ovBafico^ — " Homines quidem filii Dei 
dicti sunt, angeli autem nunquam." OvBe yap rrjv a^ay 
fiaTOV ^vaiv exeLvrjv Toiavrrjv emOvfiuiv Be^eaOai Trore. ITpo9 
Toirrofc? Be KaKeivo ewtrqaai Bet, otl iravrrj rtov aroTrajTaTav eari 

Touro Be^a^Oac reo Xoy^/Lto) — " Neque enim possibile 
est incorpoream naturam talem unquam concupiscen- 
tiam habere. Ad hsec etiam cogitandum est, hoc omni- 
bus modis absurdissimum fuisse in animum inducere." 
(Clem. Alex. Stromatum, lib. v.) — ©9 01 ayyeXoi exeivot 

OL TOP avco Kkqpov eCKri^oTe^, KaTokiaOrjaare^ 6t9 rjBova^, e^eiirov 
ra aTTopprjTa rac^ yvvai^c, oaa re €*? yvcoaiv avrcov oj^lkto — 

" Quod angeli illi quibus superna sors obtigerat, delapsi 
ad voluptates, enunciarunt arcana muUeribus, et qusecum- 
que ad eorum venerunt cognitionem.'' Augustine {De 
Civ. Deiy lib. xv.) and Cyril of Alexandria {Contra JuLi- 
anum, lib. ix.) denied that they were angels. Justin 
Martyr {Pro Christ Apologia, \) says expressly that 

they were angels : Oi Be ayyeXoc, irapa/Savref; TTjvBe rrfv 
ra^LV, yvvaiKcov fic^eaiv TjTTqOrjaav, Kat iraiZa<i ereKvaxrav, 01 

eiaiv OL Xeyofievoi BaLfjLove<i — "Angeli autem ordinationem 
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sive dispositionem earn transgressi, cum mulierum con- 
cubitus causa araoribus sunt victi, turn filios procrearunt 
eos qui daemones sunt dicti." 

The Fathers diflFered in their interpretation of the 
scriptural passage in which it is said that a man wrestled 
with Jacob. Augustine held that he was an angel ; 
Clemens Alexandrinus and Cyril of Alexandria were of 
opinion that he was Christ. (August., Sermo de luct. 
Jacob cum Angela) — *'Et quid dicit ipse Dominus, id 
est, angelus in person^ Domini, cum prevaleret et teneret 
eum 1 Tetigit latitudinem femoris ejus et exaruit, et ideo 
claudicabat Jacob.^^ (Cyril Alex. Archep. contra Jutia- 

num^ lib. ix.) — Otl Be o irpoairdXaiODV rco laKcoff avdpoyrro^, 
o fiovoyevT)^ eari rov Qeov Xoyo^, 09 earac Kara Kaipov^ ev eiSec 
TCt) KaO'ijfia^ TrpoavaSeiKvv^ rot? aytoi<; Trarpcunv, e^ cov yeypa^ev 
o Mcoarj^, KaTihoL tv<; av, Se fmKa paSuof; — " Quod autem is 

homo qui cum Jacob luctatur, unigenitum sit Dei verbum, 
olim se futurum in specie nostra Sanctis patribus prse- 
monstrans, ex iis quae scripsit Moses quivis citra nego- 
tium intelliget.'' (Clemens Alex. Peed. lib. i.) — Tovtg) 

Se av/jLTToXeiecv Xeyerai' TireKei^BT) he, (jyrjacv, Iukco^ fiovo<;, 
Kai eiraXetev fier avTov avOpcoiro^^ o iracBaycoyo^; fJt'ey(pi irpcot, 
OvTo<i r}v o av6pwjro<; o aycov xat (l>epcov, o avyyvfiva^ofievo^, 
KUL aXcLipoDV Kara rov irovrfpov rov aaKrjrrjv laKOD^, Otl Be o 
Aoyo^ rjv o aXetTrriy? cLfia rco Iukco/S kul iravBaywyo^ T979 
av6pa)7roTi]To<;, rjpcoTrja-ov, cjyrjatv dvTov Kat eiirev avrco, Avay- 
yeCKov /io* to ovofia crov, Kai eiirev* Iva ri tovto epcora^ to 
ovofia fjLov ; eTrjpei yap to ovofia to Kaivov tco veto XacOy to) 
VTfiruD. Etc Be Kai ovofiaaTOf; tjv o KvpLo<;, fiT^Beiray yevofievo<i 
av6pa)7ro<;. TTKtjv dXK o IaK(o/3 eKaXeae to ovofji.a tov tottov 
eKeivov, eiBo^ Qeov. EiBov, yap^ (fyrjatVy 6eov Trpoacoirov irpo^ 
irpoafOTTov, Kai eaooOi] fiov 7} ylrvy(rj. Upoacoirov, Be tov Qeov o 
Aoyos^ ft) (fxoTL^eTai o ©€09, xai yvoopi^eTai. Tore Kai lapaeK 
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€7ra)vo/JLa(naL, ore eiSe rov @eov, Ovto^ earcv o 0€O9, o 7iX)yo<;, o 
'rrat^Sayeoyof;, o ([yr)aa<i avTco ttoKlv varepov, Mr) ^o^ov xaTafirjvac 

£49 AiyvTTTov — '* Cum eo autem colluctari quoque dicitur, 
Remansit autem, inquit, Jacob solus et ludabatur cum eo 
homo, nempe paedagogus, usque ad matutinum,. Hie erat 
homo qui agebat et ferebat, qui una exercebatur, et adver- 
sus malignum, pala3stritam Jacobum inungebat. Quod 
autem Verbum esset qui erat un^ cum Jacob aliptes et in- 
unctor, et Paedagogus humanae naturae, ex hoc sciri potest : 
Interrogavity inquit, ipsum et dixit ei : enuncia mihi quod 
sit nomen tuum, Et dixit : cur inferrogas nomen meum ? 
Nomcn enim novum novo populo reservabat, nempe in- 
fanti. Adhuc autem erat innominatus Deus Dominus, ut 
qui nondum homo factus fuerat. Vocavit tamen Jacob 
nomcn loci illius, speciem Dei. Aspexi enim, inquit, 
Deum facie ad faciem, et salva facta est anima mea. 
Facies autem Dei, est Verbum, quo Deus illuminatur et 
cognoscitur. Tunc enim nominatus est Israel, quando 
vidit Deum Dominum. Hie est Deus, qui est Verbum, 
qui Paedagogus, qui ei postea rursus dixit, ne timeas 
descendere in ^gyptum^ Augustine says that God 
spoke to Moses in the flaming bush by an angel ; but 
Basil declares that the Angel was Christ. {Augustini 
contra Faustum, lib. xxii.) — " Ipse denique per angelum 
suura divinis Moysen vocibus evocavit in Monte Sina, 
per quem liberaretur ex iEgypto populus Israel ; 
cumquo miraculo visionis in rubo flammante et non 
ardente, yerbisque dominicis ad frugem obedientise prae- 
paravit.'* {Basilii. adversus Eunomium, lib. ii.) — rejfMir- 

Tcu «ya/>, OTi wf>$ff tq> MtDo-ei ayyeko^ Kvpiov en-t rov jSarov ev 
TTV/oi ^Xoyo9. AyyeXov toivvp irpora^aaa rry: SiriyTfaea)^ iy 
ypa(f>v)^ Oeou eirayci Tqv ffMvtfir Enre yap, tfytfaei, to> Moaaeiy 
cyo) €ifu o 0€09 TOW trarpo^ aov AjSpcta/A, Kai fier oXiya ttoXu/. 
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Eyo) etfJLL o (ov. T*? ovv o airro? xai ayy€\o<; xat ©609 ; apa oxy)(L 
irepi ov fi€fjLa67)Kafiov, otl KaXenai ro ovofia avTov /jLcyaXi]^ 
/SouXiy? ayyeXo^ ; . . . . ov yap evravOa fiovov €vp7jaofi€v top 
Kvpiov rj/juov Kat ayyeXov Kai &€0V viro 7^9 ypatfyq^ ovofiaaOevra^ 
aXKa Kac laxoo/S tt^i; oTnaaiav Tac<; yyvat^i hi7)yovfi€vo^, ffyqai. 
Kat eiire fioi ayyeko^; tov &€ov. Kac fxer oXiya irapa tov 
avTov, eyco eifJLC o ©€09 o ot^Oeu^ crot ev t(o tottg) ov rjXeiyfra^; fiot 

€K€c arrjXrfv — " Scriptum enim est quod visus est Moisi 
Angelus Domini in rube in igne flammae. Sed post- 
quam angelum in narratione prseposuit Scriptura, Dei 
vocem subjungit. Dixit enim, inquit, Moisi, Bgo sum 
Deus patris tui Abraham. Et paulo post, rursus, 
Bgo sum qui sum. Quis igitur idem et angelus et Deus ? 
Nonne ille de quo didicimus, quod vocatur nomen ipsius 
magni consilii angelus 1 . . . . Non enim hie solum in- 
veniemus Dominum nostrum et angelum et Deum a 
Scriptura nominatum : sed Jacob etiam cum visionem 
mulieribus narraret, et dixit mihi angelus Dei. Et post 
pauca ab eodem audimus : Ego sum Deus qui apparui 
tibi in loco ubi unxisti mihi illic columnamJ' When 
three men are said to have appeared to Abraham, 
Augustine held that they were angels, and Chrysostom 
seems to have been of the same opinion. But Ambrose 
thought that one of them was Christ (De Ojfficiis 
Minist., lib. ii.) : " Vides quia Abraham Deum recipit 
hospitio, dum hospites quaerit.^' {Aug. de Civitate Deiy 
lib. xvi.) — Item Deus apparuit Abrahse ad quercum 
Mambre in tribus viris, quos dubitandum non est angelos 
fuisse ; quamvis quidam existiment unum in eis fuisse Do- 
minum Christum.^^ {Ghrys. ad Popul. Antiock, Horn, ii.) 

— BcuTLXev^ ovSec^ ovSeiroTe ayyeXov^ vireSe^aro, o Be vtto T171/ 
Bpi/v KaOrj/ievof; eKeivrjv /cat KaXvl3r]v irrj^afievo^ rj^uoOrj tt}^ 

Tifirjf; avTT)^ — " NuUus unquam rex angelos suscepit, hie 
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verb (viz., Abraham) sub querco sedens ilia, cellamque 
figens, hoc honore dignus habitus est" We discover similar 
differences in the patristic interpretations of the New Tes- 
tament. There is no scriptural passage to which the 
Church of Rome attaches more importance than " Thou 
art Peter, and upon this rock I will build my church" 
There was no decision of the Church upon the interpreta- 
tion of that passage in the fourth century. Ambrose {De 
Incarnat. Domini Sacr., lib. i. c. v. p. 711, Bened. ed., 
Paris) said, *^ Fides ergo est ecclesiae fundamentum ; non 
enim de carne Petri, sed de fide dictum est, quia portsB 
mortis ei non praevalebunt.^^ Hilary {De Trinitate, lib. 
vi.) said, " Super banc ergo confessionis petram, ecclesise 
sedificatio est. Haec fides ecclesise fundamentum est ; per 
banc fidem infirmae adversus eam sunt portse inferorum." 
But Augustine sometimes said that Peter, and sometimes 
that Peter's faith, was the foundation of the Church ; 
and in his Retractions he said that we were at liberty 
to choose either of these interpretations (Aug. Retract, 
lib. i. tom. i. p. 32, Bened. edit., folio, Parisiis 1685): 
— " Dixi in quodam loco de apostolo Petro, quod in eo 
tamquam in petra fundata est ecclesia. Sed scio me 
postea ssepissime sic exposuisse, ut super banc petram 
intelligeretur quam confessus est Petrus ; non enim 
dictum est illi, tu es Petra, sed tu est Petrus ; petra 
autem erat Christus. Harum autem duarum sententi- 
arum, quae sit probabilior, eligat lector.'^ The true in- 
terpretation of this passage seems to be that which was 
given by Cyril of Alexandria {Comment, in Exoriam, 
lib. iv., Orat. 2). He taught that Christ was the main 
foundation of the Church, and that next to him the 
apostles were the foundations : Earc fiev yap anavTap 
6€fi€Kio<; Kat aKaTaaeiGTo^; xnro^aOpa XpiaTO<i, o ave^cov airamay 
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Kat BiaKparcov 6t9 to ev eivai ra eprjpeKTfJieva. Eir avrto fyap 
iravre^ eiroiKoBofiov/ieOa, ocko^ irvevfiaTiKOf; aw apfiokoyovfievot 
Bui 7rv€v/iaT0<; €i<i vaov ayioVy ei^ KaTOt/crjrrjpiov ai/rov. KaroiKCi 
yap ev rai^ KapSccu^ rjfiojv hia 7rt<7T6(»9. Ge/JLcXtot Be Trpoae^eare" 
poi, Kai eyyv? fidXXoVy rj Kaff rjfjua^ vorjBeiep av airoaToXcL re icai, 
evayyekuTTaVy yeyovore^i fiev avroinat Kat, vTrqperai, rov Xoyov, 
yevofievoc Be xai et<s eBpaccj/MZ inareco^, TaL<; yap a\n<ov irapa- 
Boaeaiv enreadat Bet €yv(OKOTe<;, evOrj Kai aZLaapo<f>ov tod Xpcaro) 
T7JV TTiariv Trjprja-ofjLev. EiprjTai yap irov irap aurov irpo<: 
BetnreaLov HerpoVy ore cro^m^ Kai ave7n7r\r)KTQ)<i rrjv €49 avrov 
iriOTLV ofioXoycDVy e^aaKev^ av ei Xptaro^, vio^ tov Qeov tov 
§a)VT09. Sv ev Herpo^ Kat eiri raxrrq rrj irerpa defieXuoaca fiov 
rrjv €KK\r)aiav. Herpav^ oifuu, \eycov, to aKpaZamov ei<; irvaTCP 

TOV fmOrjTov — " Est enim omnium fundamentum et basis 
inconcussa Christus ; qui omnia coercet et continet, ut 
bene firma sint ; in ipso enim omnes aedificamur domus 
spiritualis, compacti per spiritum in templum sanctum, 
in habitaculum ipsius. Habitat enim in cordibus nostris 
per fidem. Fundamenta etiam proxima et viciniora nobis 
intelligi possunt Apostoli et Evangelistse, oculati testes, 
et ministri sermonis facti in confirmationem fidei. Nam 
ubi cognoverimus ipsorum traditiones esse sequendas, 
rectam et minime alienam aut deviam a Christo fidera 
servabimus. Ab ipso enim dictum est divino Petro 
(quando sapienter et inculpate fidem in ipso confessus 
est, dicens, tu es Christi filius Dei viventis). Tu es 
Petrus et super banc petram sedificabo ecclesiam meam 
Petram opinor vocans immotam fidem discipuli." 

The sixth chapter of the Gospel of St. John is a por- 
tion of the New Testament which the Roman priests 
are very apt to quote in support of the extravagant 
doctrine of transubstantiation. The Fathers diflfered in 
their interpretation of it. It is not necessary to adduce 
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many proofs of this fact, since it is admitted by the 
Council of Trent (sessio xxi. c. 1): "Sed neque ser- 
mone illo, apud Joaunem sexto, recte colb'gitur, utrius- 
que speciei communionem a Domino praeceptam esse, 
utcumque juxta varias sanctorum patrum et doctorum 
interpretationes intelligatur." Augustine has given an 
interpretation which is adverse to transubstantiation 
(August, de Doctrina Christiana, Kb. iii.) : " Si praecep- 
tiva locutio est, aut flagitium aut facinus vetans, aut 
utilitatem aut beneficentiam jubens, non est figurata. 
Si autem flagitium aut facinus videtur jubere, aut utili- 
tatem aut beneficentiam vetare, figurata est. Nisi man- 
ducaveritis, inquit, carnem filii hominis et sanguinem 
ejus biberitis, non habebitis vitam in vobis, facinus 
videtur aut flagitium jubere. Figura ergo est ; praeci- 
piens passioni Domini esse communicandum, et suaviter 
atque utiliter recondendum in memori^, quod pro nobis 
caro ejus crucifixa est et vulnerata/' The Roman 
priests frequently quote the eighth verse of the third 
chapter of the first Epistle of Peter, in favour of purga- 
tory. But Augustine held that Christ preached to the 
spirits who were in prison when St. Peter wrote, by the 
Holy Spirit, through Noah {Aug. ad Evodium Epist. 
164, tom. ii. p. 578, fol. ed.): " Christus mortificatus 
carne, vivificatus autem spiritu.'' "In quo spiritu ad- 
veniens prsedicavit et illis spiritibus qui increduli fuer- 
ant aliquando in diebus Noe. Quoniam priusquam 
veniret in carne pro nobis moriturus, quod semel fecit, 
saepe antea veniebat in Spiritu ad quos volebat; visis 
eos admonens, sicut volebat, utique in Spiritu, quo Spi- 
ritu et vivificatus est, cum in passione esset carne morti- 
ficatus.*' Cyril, however, was of opinion that Christ 
himself preached to the spirits in prison, though not 
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visibly, but mentally and spiritually {Cyril de Redd 

Fide) : A\7C Gxnrep Tot9 €7rA 7779 a'vvav€aTpa(fyrj fjbera aapKo^^ 
ovTG) KUL Tat9 669 uBov 'i/ru^at9 Si€Krjpv^€v iBiov €^a)V <f>opf)fia, 

Trjv ev(o6ei<Tav avro) ^ftv^rjv — " Quemadmodum ergo uni- 
genitum cum eis qui in corporibus suis adhuc degebant, 
versatus est in corpore ; ita spiritibus, qui apud inferos 
tenebuntur, animam mente et ratione prseditam sibi 
conjunctam habens, concionatus est/' In Jerome s Bible, 
the Vulgate (Heb. xi. 21), it is said that Jacob " wor- 
shipped the top of his rod/* Chrysostom (in c. xlviii. 
Horn. 66) said that Jacob worshipped upon the top of his 

rod : " Kai irpoaKwrja-e, <f)7}aiVy em to axpov vq^ pa^hov avrov. 
A La TOVTO Kai o IlavXa^ eXeye, Ulctgl laKto^ airoOvqaKGyv 
€KaaTOv TODV vixov Icoarjfj) €v\oyr)ae, icai irpoaeKUvriacu eirt to 

axpov Tf]^ pa^Bov avTov." " And he worshipped, he said 
(leaning) upon the top of his rod. For this reason, also, 
Paul said. By faith Jacob when he was dying blessed each 
of the sons of Jacob, and worshipped (leaning) upon 
the top of his rod/' Augustine differed from Chrysos- 
tom respecting prevenient grace. Chrysostom's opinion 
savoured of Pelagianism ; Augustine agreed with the 
tenth article of the Church of England, which says, '' The 
condition of man after the fall of Adam is such that he 
cannot turn and prepare himself, by his own natural 
strength and works, to faith and calling upon God.'' 
{Aug. de diversis Qucestionibus ad Simplicianum, lib. i.) 
— Nisi ergo vocando prsecedat misericordia Dei, nee cre- 
dere quisquam potest ut ex hoc incipiat justificari, et 
accipere facultatem bene operandi. Ergo ante omne 
meritura est gratia. Etenim Ghristus pro impiis mor- 
tuus est Ex vocante igitur minor accepit, non ex ullis 
meritis operum suorum, ut major ei serviret ; ut etiam 
quod scriptum est, Jdcoh dilexi, ex vocante sit Deo, non 
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ex operante Jacob/' Chrysostom taught that to believe 
and obey the call depended upon our own will. Augus- 
tine, arguing against Pelagius, says that the will is first 
operated upon by God, so that he who would, if left to 
himself, refuse the call, is thus inclined to choose to obey 
it : " Trahitur ergo miris modis ut velit, ab illo qui 
novit intus in ipsis hominum cordibus operari ; non ut 
homines, quod fieri non potest, nolentes credant, sed ut 
volentes, ex nolentibus, fiant." 

{Chrys. de Verbis Jpostoli, Edbentes eundem Spiritum, 
torn, iii., oct. Bened. edit. p. 316) — Exeipo Bei^aL ^ov- 

XofievQ^, 071 TO fiev irapa ttjv afy^piv iriaTevaac, Tq^; 7)fjL€T€pa<; 
evyva)fio<TWv^ eari, Kai to irrraKovaai K\r)0€VTa<;' fiCTa Se to 
/caTa^XrjdrjvaL ttjv TrcaTiVy riy? tov irvevfjiaTO^ Seofieda ^ori6eia<;, 
(oaT€ fieveiv avrqv Bn]V€K(i)<; aaeiaTOP xac aireptTperrTov, Ovt6 
fyap o Oeo^, ovt€ t) tov irvevfiaTO^ X^P^^ '^''i^ rj/jberepav 7rpo<f>0av€t 

irpoaipeaiv — "lUud nimirum ostendere volens, quod initio 
credere et parere vocanti, nostrae est bonse mentis ; at 
postquam jacta fuerint fidei fundamenta, jam opus est 
auxilio Spiritus, ut in nobis perpetuo maneat inconcussa 
et inexpugnabilis. Neque enim Deus, neque Spiritus 
gratia nostrum praBvenit propositum." 

Cardinal Bellarmine has presented us with two 
memorable instances of the patristic differences in 
the interpretation of the third chapter of the first 
Epistle of St. Paul to the Corinthians, and of the 
Lord's Prayer ; and with these this branch of our re- 
marks will be concluded {Bellarm., tom. i. c. 4, De Fur- 
gatorio): — "Si quis autem supersedificat super funda- 
mentum hoc/' etc. 

''Quinque sunt diflScultates hujusloci. Prima quid 
intelligatur per sedificantes. Secunda, quid intelligatur 
per aurum, argentum, lapides preciosos, ligna, faenum, et 
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stipula. Tertia, quid intelligatur per ignem, de quo dici- 
tur, qui in die Domini uniuscujusque opus probabit. 
Quinta, quid intelligatur per ignem, de quo dicitur, ipse 
autem salvus erit, sic tamen quasi per ignem. His expli- 
catis, sententia erit perspicua. 

"Prima igitur difficultas est, qui sunt architecti qui 
superaedificant. B. Augustinus libro de fide et operibus, 
c, 16, et in Enchiridion, c. 68, et alibi, censet omnes 
Christianos dici hie ab apostolo architectos, et omnes 
supersedificare super fidei fundamentum vel opera bona 
vel mala. Idem mihi docere videntur Chrysostomus, 
Theodoretus, Theophylactus, et (Ecumenius in hunc 
locum. Alii permulti decent architectos hie ab apostolo 
non vocari nisi doctores et praedicatores evangeHi. Idem 
insinuat Hieronymus lib. ii. in Jovianum. Idem recipi- 
unt B. Anselmus et B. Thomas in hunc locum. Idem 
multi recentiores ut Dionysius Carthusianus, Lyranus, 
Cajetanus, et alii in hunc locum." Hence it appears 
that these Roman doctors did not hesitate to reject the 
interpretations of Augustine, Chrysostom, Theodoret, 
Theophylact, and (Ecumenius. Bellarmine continues as 
follows : " Altera difficultas est paulo gravior ; sunt 
enim sex sententiaB. Quidam nomine fundamenti intelli- 
gunt fidem veram, sed informem. Nomine auri, argenti, 
lapidum pretiosorum, opera bona. Nomine ligni, faeni, 
stipulae, peccata mortalia. Ita Chrysostomus in hunc 
locum, quem sequitur Theophylactus. Secunda sententia 
est nomine fundamenti intelligi Christum, sive fidei prae- 
dicationem ; nomine auri, argenti, et lapidum pretiosorum 
inteUigi haeretica dogmata ita videtur docere common- 
tarius"Ambrosii, ita etiam Hieronymus. Tertia sententia 
nomine fundamenti intelligit fidem vivam ; nomine auri, 
areenti, et lapidum pretiosorum intelligit Catholicas ex- 
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positiones ; nomiDe ligni, fseni et stipulse intelligit opera 
supererogationis^ etc. Ita B. Augustinus, lib. de fide et 
operibus, c. 16. Quarta sententia eorumest, qui expo- 
nunt per aurum,argentum, etc., opera bona ; per stipulam, 
fsenura, etc., peccata venalia. Ita B. Gregorius, lib. iv., 
dialogorum c. 39, et alii. Quinta est eorum, qui intelli- 
gunt per aurum, argentum, etc., bonos auditores, per 
stipulas malas, auditores. Ita Theodoretus et (Ecume- 
nius, ut refellitur recte a Chrysostomo. Sexta sententia, 
quam omnibus anteponimus est, ut nomine fundamenti in- 
telligatur Christus, a primis prsedicatoribus annunciatus. 
Nomine vero auri^ etc., doctrina utilis aliorum prsedicato- 
rum, qui eos decent qui jam fidem receperunt. Nomine 
autem ligni, faeni, etc., intelligatur doctrina, non quidem 
haeretica, vel mala, sed tamen curiosa de eorum prsedica- 
torum, qui ad Catholicum populum Catholic^ concionan- 
tur, sed absque eo fructu et utilitate quam Deus requirit. 
"Tertia difficultas est de die Domini. Aliqui intelligunt 
nomine diei praesentem vitam, sive tempus tribulationis. 
Ita B. Augustinus, libro de fide et operibus, c. 16, et 
Gregorius, lib. iv., dial. c. 39. . . . omnes tamen veteres 
videntur accepisse per illam diem, diem ultimi judicii, ut 
Theodoretus, Theophylactus, Anselmus, et alii. Quarta 
difficultas est, quis sit ignis, qui in die Domini uniuscujus- 
que opus probabit. Aliqui intelligunt tribulationes hujus 
vitsB, ut Augustinus et Gregorius locis notatis, sed hoc 
jam rejecimus ; aliqui intelligunt ignem aeternum, verum 
id non esse potest, nam ille ignis non examinabit aedifici- 
um ex auro et argento. Alii intelligunt de poenis purga- 
torii, sed neque id recte dici potest. Prime quia ignis 
purgatorii non probat opera eorum qui aedificant aurum 
et argentum. Secundo, apostolus aperte distinguit inter 
opera et operantes, et de isto igne dicit quod comburet 
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opera, non operantes ; ait enira si cujus opus arserit : at 
ignis purgatorii, qui verus et real is est ignis, non potest 
opera comburere, quae sunt actiones transeuntes et jam 
transierint. Denique sequeretur omnes homines etiam 
sanctissimos transire per ignem, nam per hunc ignem, de 
quo loquimur, omnes transeunt. At omnes transire per 
ignem purgatorii et salvari per ignem est aperte falsum : 
nam apostolus hie aperte dicit solum eos qui sedificant 
ligna et faenum, salvandos quasi per ignem ; ecclesia 
quoque perpetuo sensit sanctos martyres et infantes post 
baptismum morientes mox in ccelura recipi sine uUo 
transitu per ignem, ut concilium Florentinum> docet Sess. 
ult. Superest igitur ut dicamus hie apostolum loqui de 
igne severi et justi judicii Dei, qui non est ignis purgans, 
vel aflaigens, sed probans et examinans. Ita exponit 
Ambrosius in Psalm 188. Item Sedulius. 

'•Quinta et ultima diflScultas est, quid per ignem intelli- 
gatur cum ait, ' ipse autem salvus erit, sic tamen quasi 
per ignem. Aliqui intelligunt tribulationes hujus vitae ; 
at hoc non potest convenienter dici, quia tunc etiam qui 
aedificavit aurum et argentum salvaretur quasi per 
ignem. Quocirca B. Augustinus et Gregorius, qui sunt 
auctores hujus sententiaB, cum in ea non acquiescerent, 
etiam aliam posuerunt, de qua infra dicemus. Alii intel- 
ligunt ignem aeternum, ut Chrysostomus et Theophylac- 
tus, sed hoc jam refutavimus. Alii ignem conflagrationis 
mundi. Est igitur communis theologorum sententia 
nomine ignis hoc loco intelligi poenam aliquam purgato- 
riam et temporalem, ad quam post mortem adjudicantur, 
qui in judicio particulari inveniuntur aedificasse lignum, 
faenum, et stipulam.^ '^ 

From the following exposure of the dififerences of the 
Fathers in their interpretation of the Lord's Prayer, it 
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is abundantly evident that no Roman Catholic, be he 
pope, cardinal, bishop, priest, or layman, can, without 
violating the pledge which he has entered into by the 
adoption of Pope Pius iv/s creed, interpret the Lord's 
Prayer. {Bellarm, de Gontroversiis ChristiancB Fidei, torn, 
iii. p. 1328. Ingolstadii, 1593.) 

Exponitur Oratio Dominica, c. vi. 

" Pater noster qui es in coelis. 

"Restant illae voces, ^Qui es in coelis/ De quibus 
quseri potest quid hoc loco propria significat. Siquidem 
Sancti Patres, Cyrillus, Ambrosius, et Augustinus per 

* coelis ' intelligunt mentes sanctorum, in quibus Deus per 
gratiam inhabitat. Alii vero ut Gregorius Nyssenus, 
Joannes Chrysostomus, et Cossianus locis citatis, et Ber- 
nardus serm. i. in Ps. 'qui habitat' intelligunt coelos cor- 
porales et proprie dictos. 

" Prima petitio : — ' Sanctificetur nomen tuum/ Haec 
petitio prima ; quam quidem nonnuUi referunt ad sancti- 
tatem Dei in nobis vel inchoandam, vel perficiendam, ut 
videlicet petere intelligamur ut sancti simus, vel in sanc- 
titate perseveremus. Ita TertuUianus et Cyprianus. 
Alii referunt ad gloriam nominis Dei, sed ex nostris bonis 
moribus et operibus consequentem, juxta illud Matt. v. 

* Sic luceat lux vestra coram hominibus,' etc. Ita Cyril- 
lus catech. 5, mystagogica ; Nyssenus orat. 8, de ora- 
tione Dominica, Chrysostomus, Hieronymus, et Rupertus, 
in c. vi. Matt. Sed optima et litterae maxime inhaerens 
est explicatio S. Augustini lib. ii., de sermone Domini in 
monte, c. 10. Cassiani coUat. ix., c. 18, S. Bernardi, 
sermo. 6, in Quadragesima, et aliorum qui dicunt sim- 
pliciter peti gloriam Dei, id est, ut innotescat omnibus 
nomen Dei et ab omnibus sanctificetur. 
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"Secunda petitio : — 'Adveniat regnura tuum/ Reg- 
niim gratisD est illud quo Deus regnat in ecclesia in raen- 
tibus fidelium, de quo dicitur Matt. xiii. ' CoUigent de 
regno ejus omnia scandala/ De hoc regno exponunt 
banc petitionem nonnuUi, ut S. Arabrosius, lib. v., de Sa- 
cramentis, c. 4. Rupertus in comment., c. vi. Matt, et 
alii. Sed verissima expositio est de regno gloriae, quod 
inchoatur nunc in Spiritibus beatorum, et perficietur in 
novissimo die, quando beati accept^ gloria etiam corpo- 
rum cum Deo perfect^ feliciterque regnabunt. Hanc 
esse exposition em optimam perspicuum est, Quoniam 
in earn conveniunt Tertullianus, Cyprianus, Cyrillus, 
Chrysostomus, Hieronyraus, Augustinus, Cassianus, Ber- 
nardus et alii fere omnes. 

" Tertia petitio : — * Fiat voluntas tua sicut in coelo et in 
terr4/ quatuor modis a patribus explicatur. Primura 
oaim per coelum intelligunt spiritum, per terram car- 
nem. Et quoniam caro concupiscit adversus spiritum, 
spiritus autem adversus carnem, dicunt nos petere, ut 
concordat caro cum Spiritu ; et sicut spiritus servit 
legi Dei, ita et caro non serviat amplius legi peccati, 
sed legi Dei. Ita Tertullianus, Cyprianus, et Augus- 
tinus. 

" Rursus per coelum intelligunt fideles et juatos ; per 
terram infideles et peccatores ... Ita Cyprianus. 

"Item per coelum intelligunt Christum, per terram 
ecclesiam ; atque id peti dicunt, ut ecclesia sponsum 
suum imitetur in obedienti& Deo prajstandA. Ita Augus- 
tinus de Serm. Domini in Monte, c. 11. 

" Sed expositio communis et plane litteralis est, ut per 
coelum inteUigatur coelestis Hierusalem, sive ecclesia 
triumphans, per terram ecclesia quae militat, etc. Ita 
exponunt omnes patres initio citati, tum Graeci, tum 

E 
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Latini, solis exceptis TertuUiano et Cypriano, qui hujus 
expositionis non meminerunt. 

" Quarta petitio : — * Panem nostrum quotidianum da 
nobis hodie/ Hsec est petitio quarta, de qua tres invenio 
auctorum sententias. Prima eorum est, qui existimant 
hoc loco nihil aliud peti nisi panem corporalem. Ita 
exponunt Chrysostomus, et auctor operis imperfecti in 
c. vi. Matt., etc. Altera expositio est S. Hieronjmi in 
c. VL Matt, et in cap. 2 ad Tit. S. Ambrosii, lib. 5, De 
Sacramentis. Cyrilli catachisi 6 Mystagogica. Joannis 
Cassiani coUat. 9, c. 21, et Petri Chrysologi in Serm. 
De Oratione Dominic^, qui exponunt banc petitionem de 
solo pane Spirituali, etc. Est igitur tertia.sententia sine 
dubio recipienda, quae docet, nomine panis intelligi debere 
alimenta in genere, id est, omnia subsidia necessaria 
ad vitam cum animse, tum corporis, conservandam, etc. 
Hsec sententia communissima est apud patres ; sic enim 
exponunt hunc locum TertuUianus, Cyprianus, Gregorius 
Nyssenus, Theophylactus, Euthymius, Beda et alii, quos 
initio citavimus, et Augustinus in Enchiridio, c. 115 et 
in epist. 121, c, 11. 

" Quinta petitio : — ' Et dimitte nobis debita nostra, 
sicut et nos dimittimus debitoribus nostris.' 

"Secunda dubitatio est, an satis sitdimittere injuriam 
proximo veniam postulanti, an vero necesse sit dimittere 
etiam non postulanti. S. Augustinus in Enchir. c. 73, 
scribit satis esse dimittere veniam postulanti ; sed ipse 
idem in 2 lib. de Serm. Domini in Monte, c. 13, dicit, 
necesse esse omnibus dimittere etiam non poetentibus. 
Et hoc est verius, etc. 

" Sexta petitio est : — * Et ne nos inducas in tentatio- 
nem.' Dues sunt hujus petitionis explicationes. Prior 
Hilarii est et Hieronymi in Commentario ad c. xxvi. Matt. 
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Ambrosii, lib. 5 ; de Sacram., c. 4 ; Cyrilli, cat. 5. 
Myst. Augustini in Epist. 121, c. 11 ; et Cassiani, collat. 
9, c. 23, qui decent his verbis peti a Deo non quidem 
ut non tentemiir. sed ne a tentatione vincemur. Pos- 
terior est TertuUiani in lib. de Oratione, Cypriani in 
Serm. de Oratione Dominic4, Gregorii Nysseni Oratione 
5, de Oratione Dominic^, Chrysostomi et Euthymii in 
Comm. ad cap. vi. Matt, qui volunti d peti, ut sirapliciter 
non tentemur. Quae sententia posterior videtur nobis 
aliquanto probabilior. 

" Septima petitio : — ' Sed libera nos a male.' Grseci 
patres omnes per malum intelligunt diabolum : ut Nys- 
senus, Cyrillus, Chrysostomus, Euthymius, et Theophy- 
lactus locis supra citatis. Movet autem eos articulus 
additus ad nomen, sic enim legunt awo tov irovrjpov. Ean- 
dem sententiam sequuntur ex Latinis, Ambrosius, Chry- 
sologus, Cassianus. Verum Cyprianus, Augustinus, 
Rupertus, Beda, et plerique alii Latini per * malum' res 
omnes malas ac potissimum prsesentis vitae calamitates in 
quas incedimus per Adas peccatum. 

*' Addunt Graeci codices Matt. vi. post septem peti- 
tiones hsec verba, ^ quia tuum est regnum, et potentia, et 
gloria in ssecula, Amen/ et explicant clausulam istam 
Chrysostomus, Theophylactus, et Euthymius in commen- 
tario ejusdem loci. Sed certum est ea verba non esse de 
textu evangelico, sed inserta fuisse a Grsecis ex consue- 
tudine quam habent ea verba recitandi post orationem 
Dominicam in sacrificio missae. Nam Latini etiam anti- 
quissimi et Graeciae linguae periti, ut Tertullianus, Cypri- 
anus, Ambrosius, Hieronymus, Augustinus, nullam horum 
verborum mentionem faciunt." 

The above quotations suffice to show that the unanimity 
of the Fathers iri their interpretation of the Scriptures is 
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a myth. The Fathers of the fourth and fifth ceaturie3 
were unanimous in their reception of the Nicene Creed ; 
in their approval of asceticism and of monastic institu- 
tions; in the doctrine of baptismal regeneration ; and, per- 
haps we may add, in their invocation of the martyrs and 
their veneration of relics ; but they differed essentially 
in their exposition of the Scriptures. Moreover, with all 
their professed veneration for them, Roman Catholics 
treat their opinions with contempt, when they are not in 
accordance with the tenets of Romanism. 

Roman Catholics pay no heed to Chrysostom, when 
he urges the indiscriminate reading of the Scriptures. 
They disregard Jerome when he says that all bishops 
are equal, and when he rejects the Apocrypha from the 
canon of the Scriptures. They turn a deaf ear to Am- 
brose when he says that priestly absolution is mini- 
sterial, and not judicial. They are not persuaded by 
Augustine that General Councils are fallible ; and that 
nothing is infallible but the Word of God. They do not 
adopt Ambrose's view of purgatory ; and they reject 
Athanasius's and Gregory Nazianzen's canon of the 
Scriptures. In fine, when the Fathers confirm Romish 
doctrines and practices they are regarded as Solomons ; 
and when their opinions are adverse to Romanism they 
are looked upon as Wind guides unworthy of consi- 
deration. 

Nothing can be further from the intention of the author 
of these preliminary observations, than to deprive the 
Fathers of any merit or honour to which they are justly 
entitled. All that he is disposed to maintain is, that they 
were not exempt from errors, and that their writings 
must be read with caution, and diligently tried by the 
Word of God. No one who has perused their works can 
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truly deny that the Fathers of the fourth and fifth cen- 
turies were very learned, talented, and eloquent. They 
were firm believers in the doctrine of the Trinity. They 
regarded the Scriptures with supreme respect. They 
strenuously opposed Arianism, Pelagianism, Manichseisra, 
heathenism, and infidelity. From their works many truly 
evangelical passages may be selected ; in fact, a very 
large volume might be filled with the beauties of the 
Fathers. The perusal of their works is attended with 
great advantages. They present us with invincible evi- 
dences that the Bible which we now possess, existed, 
substantially the same as it is now, in the fourth century. 
So copious are the extracts of the Greek Fathers from 
the Scriptures, that they aid us in correcting the text of 
the New Testament where the various manuscripts dis- 
agree. Their information .. is essentially requisite for 
completing the history of the visible Church in the fourth 
and fifth centuries. They powerfully expose the vices and 
absurdities of heathenism. They are most useful in 
enabling us to ascertain the origin and development of 
many of the errors and superstitions of the Greek and 
Latin Churches. The perusal even of their supposititious 
works is attended with interest and profit. Some of these 
contain much that is to be approved of. Among them 
is a sermon, which was wrongly ascribed to Augustine, 
but which the Benedictine editors decide to have been 
written by a British bishop. It is opposed to those who 
abused the doctrines of grace. Though it'^ style is not 
equal to Augustine's style, the sermon is quite as good 
as the average sermons of the present day. It proves 
that the British bishops were well-educated men, and it 
shows that in the fourth century the doctrine of grace 
was preached in England, otherwise it would not have 
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been abused. It is much to be doubted whether an 
equally good sermon can be produced, which was 
preached in England in any of the Saxon churches. 
Among the supposititious sermons falsely ascribed to 
Augustine, Jerome, Athanasius, etc., we find sermons 
supporting the hyperdulian worship of the Virgin Mary, 
miraculous pictures, and the torments of purgatory. 
These, with the forged liturgies of St. Peter, of St. 
Matthew, of St. Mark, of *St. James, with the false or 
much altered liturgy of Basil, followed up as these for- 
geries were by the false decretals, the false donation of 
Constantine, the pretended letter of the apostle Peter to 
Pepin, the pretended revelations of the mediaeval times, 
and the numberless lying legends and false miracles of 
the mediaeval and modern times, present us with an 
aggregate of fraudy which proves irrefragably that the 
Romish religion has been truly designated " the master- 
piece of Satan.'' 

Among the works of the Fathers which are most to be 
admired are the four Orations of Athanasius in defence 
of the doctrine of the Trinity, and the Civitas Dei of 
Augustine, which was the result of eleven years' labour. 
On the sovereign grace of God, and on justification by 
faith, Augustine and Cyril of Alexandria may be read 
with great profit. The eloquence of Chrysostom, though 
somewhat too gorgeous and oriental, displays great 
genius. The orations of Gregory Nazianzen are of the 
first order. Basil on the Holy Spirit is worthy of great 
praise. Jerome's letters, though they occasionally pro- 
voke a smile by their irrationality, and • a sigh by their 
superstition, are characterized by very great energy and 
talent ; indeed, when compared with them, most modern 
letters are the effusions of milk and water. Neverthe- 
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less, as theologians, modern divines are superior to these * 
justly celebrated Fathers. Of modern divines the elo- 
quence is more sober and Christian ; they have at least 
equal learning with the most learned writers of the 
fourth and fifth centuries ; they are more generally 
acquainted with the Hebrew ; they have a fuller know- 
ledge of the fulfilment of prophecy ; their writings and 
sermons have all that is evangelical and scriptural in 
the writings of the Fathers, without their much-to-be- 
lamented errors. Still, all are the works of fallible men, 
and, in obedience to the apostolic precept, " Prove all 
things/^ must be strictly examined in the light of the 
Scriptures ; for the Bible, and the Bible only, is the 
religion of Protestants. 

Lastly, it must not be imagined that all the prelates 
and clergy of the Nicene era were infected with the pre- 
vailing errors. The works of those only who were the 
most celebrated and popular have been preserved. There 
can be no doubt that many faithful ministers opposed 
monkery and asceticism, the invocation of the martyrs, 
the high-flown eulogy of virginity, and the veneration of 
relics. The quotations from Vigilantius, which are con- 
tained in Jerome's acrimonious letter to him, manifest 
the zeal with which the invocation of saints^ was opposed 
by that courageous and talented priest. In the same 
letter, Jerome said that he had heard that certain 
bishops coincided with Vigilantius. Chrysostom's de- 
fence of monkery proves that it was opposed. There 
were many who censured the extravagant praise of vir- 
ginity, and held that it was calculated to bring marriage 
into contempt. In Milan, the pretended miraculous 
cure of a blind man by the relics of Jervasius and Pro- 

^ And the veneration of relics. 
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tasius, which Ambrose proclaimed, was strenuously de- 
nied, evidently by those who opposed the veneration of 
relics. Many .opposed vows of celibacy. The Fathers 
who attained such celebrity in the fourth and fifth cen- 
turies, and whose writings have been preserved, were 
very few in comparison with the total number of the 
bishops and clergy who then ministered to the visible 
Churches. At a very moderate estimate, there must 
have existed in their succession, in these two hundred 
years, at least 4000 bishops and 200,000 priests. Of 
these many, though probably a minority, may fairly be 
presumed to have contended against innovations which 
had no claim to apostolic institution, which were de- 
cidedly fanatical and superstitious, and which were 
favourable to the revival, in a Christianized form, of the 
creature-worship which prevailed among the heathen. 
The names of these faithful ministers, though at present 
unknown, are, we may be well assured, written in heaven, 
and will be made known at the great and solemn day of 
final judgment. 
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